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During- the first centuries of Christianity, East Syria and

Egypt were the two great centres of false mysticism and

pantheism , and between them there ever existed the closest

relations. Although Egyptian thought and the Valentinian

system exercised a great influence over Syrian thought, yet

the latter possessed certain special characteristics; for while

the Alexandrian schools threw >their universal eclecticism into

the mould of Greek thought, and gave a philosophical char-

acter to their speculations, the Syrian schools were distin-

guished by a vivid fancy and a bold speculation, to which

they did not seek to give a philosophical or a logical form.

On the other hand, if we try to connect by analogy the

Syrian Gnostics and mystics with preceding systems of thought,

we easily perceive the close relation in which they stood to

the later Persian system, to the debased Ghaldaean worship,

and to the Jewish Kabbala , which probably flourished in their

very midst among the Jewish settlements of Babylonia.

The doctrines of Bardesanes and of Manes preserved great

force and influence in the East Syrian Church, even until

the middle of the fourth century , when S. Ephraem wrote

and labored affainst them with all the influence he could

wield , as heresies which had deep root among all classes.

From this time forward Syrian mysticism, took a more eccle-

siastical form, and pantheistic doctrine became subtly infused

into the orthodox forms of belief, producing a steadily pro-

gressive inversion of the Christian faith.

Frothinghain , Bar Sudani.
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I. THE WRITINGS OF PSEUDO-DIOXYSIOS.

After the epoch of S. Ephraem (t 373) we do not hear

of any prominent movement in I he mystical school of Syria

until the last years of the fifth century or the first of the

succeeding, when there suddenly appeared, a body of writings

purporting to be by Dionysios the Areopagite , the convert of

Saint Paul l
). It has been for some lime generally recog-

nized that they were the work of this period
2

)
, and, in all

probability, written by some follower of Proclus 3

), who may

have been a Syrian monk *) ; a theory supported by the fact

that, although cafferlv received and studied bv the whole

hast, these writings were brought forward and most power-

fully supported by the Syrians. All mystics recognized these

works lo be the production of a master-mind, worthy of

becoming their guide in pantheistic speculation. The extent

lo which they were used can he appreciated on consulting

Syriac mss., where Dionysios is adduced as authority in most

controversial writings, especially by the Monophysites.

But it was not only the mystical schools and the Eastern

1) S. Dionysii Areopngit; Opera omnia stud, ot op. Balth. Corderii:

Migne, Patr. Graecae T. Ill and IV. Darboy (I'abbd), (Euvres de Sain!

Denis l'Areopagitc. Pari ''>.

Cf. J. Dulac, CEuvres de Saint Denis 1'Areopagite. Paris 1865.

2) Giescler, A text-book of Church history, New-York L857, vol. I, p. 408.

SclK.lt', History of the Christian Church, vol. III. p. 604. Baur, Ge-

te dor Kirche, T. II, p. 59—65. Gfrbrer, Allgemeine Kirchenge-

bte, L840. II Buch. p. 002. Dorncr, Doctrine of the person of

Christ: Div. II, vol. I, p. 157 and 422. etc. etc.

lhardt, Baur, Gfrttrer, Bchaff, etc. Dorner connects him with

the Monopl

•I) Gfrttrer, ibid, p. 912, I , ibid, considers him to have llour-

pt d to coincide with Cyrill in the doctrine of the

of' t! ' tcott (Contcmp. Review, May 1867) tbiuks that the

P ian writings tw< ipo edA.D. I 20, cither al Ed

or under the infliv ' Edi . !". This jud founded

relation to Bai 3udaili,
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heretics that supported Ihc Pseudo-Dionysian writings. The

orthodox at first protested against them at the Council of

Constantinople in 533, and denied their genuineness, by the

mouth of Hypatius, who attributed them to the Apollinarists

;

but it was not long before they accepted them as genuine,

tor, besides an affinity for such speculation being wide-spread

at this time, they could find in these works many arguments

and proofs in favor of Church institutions and ecclesiastical

authority; and from these two causes the Pscudo-Dionysian

writings were accepted even by the Popes, as by Gregory

the Great '), Martin I
2

), and Agatho 3
).

Almost contemporaneously with the appearance of the Dio-

nysian writings there appeared also a Syriac version of them,

rendered necessary by the favor they were obtaining through-

out Syria. The author of this version was Sergius the

archiater or physician of Ras'ain (t 536), the famous Aris-

totelian and writer on medicine ''). It is a characteristic phe-

nomenon that a follower of Aristotle should find the greatest

of false mystics a congenial spirit, and should become thor-

oughly impregnated with his doctrines: that it was so with

Sergius is shown even more clearly by the long introduction

which he prefixed to his version of the Pseudo-Dionysios •"),

where he shows himself to bo not a simple translator but

an original thinker in mysticism. Of course the Alexandrian

school was the link between the two. In this connection it

is interesting to note a passage in a contemporary work, the

ecclesiastical history attributed to Zacharias Rhetor, in which

Sergius is characterized as an eloquent man and learned //in

1) Jn his 34th homily, on the Gospel of S. Luke, eh. 15.

2) Acta Synodi Lateran. a. 660.

3) Letter to the Emp. Constantino for the Council of Constantinople, a. G30.

•1) This version is containod in Brit. Mua. Add. 12.151 and 12.152, etc.

5) Brit. Mus. Add. 22.870.







Greek literature and in the doctrine of Origen" »). The

Origenistic revival of the beginning oi' the sixth century was

in perfect accord with the theories of* the Pscudo-Dionysios

;

still it is interesting to note this further connection.

The writers who have undertaken to trace the develop-

ment of the influence of the Pseudo-Areopagite have confined

themselves to Greek and Latin literature, and have neglected

the very important part taken by Syrian writers in this move-

ment. It was in reality as important as either of the for-

mer, and can boast nearly as many noteworthy representa-

tives. Contemporary with the scholia of John of Scythopolis,

for example, who was the first Greek commentator of Dio-

nysios, we find the version and scholia of Sergius of Ras'ain,

already mentioned; and while the next Greek commentator

is the noted Maximus, who flourished in the seventh cen-

tury, Syria is represented again in the sixth century itself

by the monk Joseph Huzaja , who wrote a oocua>ajcu:i jx2.aa

//Commentary on Dionysios" "). Afterwards, and not quite

a century later than Maximus, appear the commentaries of

Phocas bar Sergius of Edessa 3

) and John bishop of Dara 4
).

This latter treats only of the Celestial and Ecclesiastical

Hierarchies and does not confine itself to the oliice of a

commentary, but holds forth original views in various chap-

ters. During the latest period of Syriac literature we find the

irnentary of Theodore bar Zarudi of Edessa •'). It would

not be possible in the present incomplete stale of our ac-

quaintance with Syrian literature to give a satisfactory account

1) Land, Anecdota Syrioca I'. Ill, p. 2! >,

2) 'Ebcd Yeshu, Catal. oi" Syrian write) , to A jem. Bib. Or. T. Ill,

P. f, p. II I.

t, Catal. of tbe Syriac diss, of the Brit. Mua. T. II, p. 493.

The latccl A.D, 804.

i Col I
I

,.'i.li,, 530: cf. Bib. Or. T. II, p. 120,

"') W. Wri hi p.cit., p
'

IV or XV century!



of the early Syrian writers who have mentioned Dionysios or

followed his doctrines. Si ill we can mention during the

sixth century such distinguished men as Sevcrus of Antioch
,

Isaac of Nineveh :

)
, John of Apamca 2

) and Peter of Galli-

nicus, Patriarch of Antioch 3

).

At the time when, with the opening of a new period in

the ninth century, religious thought took a new form and

scholastic theology began its rule, the influence of the Pseudo-

Dionysios increased rather than waned , and it continued

throughout the constructive period of Scholasticism. He was

made the authority, the starling-point, of most of the theo-

ries put forth, in one form by the founder of Scholasticism

John Erigcna, and in others by the school of St. Victor,

by the German mystics Eckhart and Tauter, and by Thomas

Aquinas himself. A writer has remarked that, if the writings

of Dionysios had been lost, they could be almost reconstituted

from the works of Aquinas '''). To read Buonavenlura, espe-

cially his tract //Itinerarium mentis in Deum", carries one

back to Dionysios as his immediate inspiring source.

Now Pseudo-Dionysios confesses to having had two teachers

in the faith , S. Paul and one named Ilicrotheos s
) ; the for-

1) Icicles his mention of Dionysios' Celcst. Hierarchy (cf. Assera. B. 0.

I, 451) in his sermon »Do materia quam cxigit anima ut a corporeis

cogitation Lb us etc.", there are indications that Isaac was himself a mys-

tical writer.
rEbed Yeshu in his catal. gives the titles of two of his writ-

ings which were evidently of this character: 1) ,wcnn nc'tnon A.:*.

»on the government of thu spirit", and 2) kH'oqXk' nArsf'i Ai*. »on

the Divine mysteries".

2) See in Cod. Syr. Vat. XC1II his, treatises and letters: 1) on spirit-

ual government; 2) on the incomprehensibility of God; 8) on spiritual

communion with God.

3) lie quotes Dionysios (Div. Names ch. T and V) in his Libri contra

Damianum L. II, ch. 41 and 17; see Cod. Syr. Vat. CVIII f. 282 sqq.

4) J. Dulac, Oeuvrcs do S. Denys 1'Ardopagito , traduites ilu grec, p. 105.

5) Divine Names II, 11.
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mer is of course a fiction
,

the latter may have more reality.

Hierotheos is praised by him in the most glowing terms,

as divine, as an inspired mystic, whose writings arc a second

Bible, devrsoa Idytct ') , and whoso knowledge of divine

things was far above his own. The fragments of his writings

given by Pseudo-Dionysios arc interesting: they are taken

from his 'Eoconxoi, v^ivol , Erotic Hymns ~) , and from a

work entitled Otoloyixal GTOt^eicoasig, The Elements of

Theology 3
). If, as is well known, the whole of scholastic

theology and of mediaeval mysticism is founded on the doc-

trines of the Pseudo-Dionysios, of what extraordinary interest

would it not be to discover the very source of these doctrines,

their origin in a form more abstract than that given by the

Pseudo-Areopagitc! Hence it was often asked by the followers

of the latter: who was this Ilierollicos? what wore his writ-

ings? what is known of him? These questions remained

unanswered, for nothing could be gleaned concerning such a

man except from the Dionysian writings themselves. Then

the question naturally followed: did such a person ever exist?

was he not a mere Dionysian figment? ').

We hope to give in the following pages an answer to

some of these questions, and will present in outline -an un-

published work, hitherto unknown to students of this subject,

claiming to be written by Hierotheos, and which may or may

not be really by the master of the Pseudo-Dionysios.

II. STEPHEN BAR SUDAILI.

To the very period now almost unanimously assigned to

l) Div. Nan .HI, g if.

. cl. IV, \ XV, XVI, ;m. I XVII.

'',) ])l:. , .li. [I, ^ X, ami probably Keel. Filer, eli. [I, p. 1,

I) Dallacus, Pseudo-Dt ireopagita.



the production of Hie Pseudo-Dionysiana belongs a prominent

and interesting' figure in the Syrian Church , that of the

mystic Stephen Bap Sudaili. The connection of these two

phenomena is not by any moans fortuitous, but the materials

available up to the present have been so few that his posi-

tion and individuality have never been clearly defined ').

Among the letters of Philoxenos of Mabug is one written

to Abraham and Orestes, priests of Edessa , concerning Bar

Sudaili 2
) : this document is the principal source from which

we derive our information regarding him , for the letter of

Jacob of Sarug addressed to Bar Sudaili himself adds but

little
3
), and the few other notices we have been able to

collect referring to the latter do so in hut lew words.

Bar Sudaili is important, not only as a prominent repre-

sentative of the mystical school of East Syria, but as being

connected with an interesting literary and religious question
,

the solution of which lias never been attempted: that is,

whether or no he is the author of the Book of Hierotheos

,

and in what relation this work stands to the writings of

the Pscudo-Diunysios, who as'serts Hierotheos to have been

his master 4
). To collect and present all the available ma-

terial relating to this subject is what I will attempt to accom-

plish in a short while, so that competent judges may have

the opportunity of forming their opinion on the question. In

order to do this I hope to publish before long the complete

1) Asseuian being the common source of all that has been said ou

Bar Sudaili , the only difference is in the variety of construction placed

upon his words.

2) Sec page 28.

3) See page 10.

4) The probable identity of Bar Sudaili and Pseudo-Hierotheos has

been assumed, on the sole authority of Bar 'Ebraia, e. g. by Zoeklcr in

his article on B, S. in Herzog's Real Encyk. (T. XV. p. 203— 5), who is

followed in the Cyclop, of Messrs Clintock and Strong (vol. X, p. 8—9 J.







text of the Book of Hierotheos in the so-called Syriac ver-

sion of a supposed Greek original now lost. The unique copy

of this version has long lain unnoticed among the treasures

of the British Museum. For the present I will limit myself

to giving, in this essay, the letters of Philoxenos and Jacob

of Sarug with a translation, and an abstract of the Book

of Hierotheos, together with a few extracts which will il-

lustrate its principles and the form of its thought and lan-

guage. As a necessary introduction to this analysis will be

given, as far as is possible, the chain of judgments on and

references to the Book of Hierotheos which are found

among Syrian writers.

The conditions necessary to the formation of a judgment,

from the intrinsic evidence, on the probability of Bar Sudaili

being the author arc, after examining the analysis and refu-

tation of the doctrines of Bar Sudaili in the letters of- Phi-

loxenos and Jacob of Sarug, in the first place, to compare

these doctrines with those of the Book of Hierotheos, and,

in the second place, to decide whether there is a pcr-

fect correspondence between the latter and the fragments of

the //Elements of Theology" and the //Erotic Hymns" of Hie-

rotheos quoted by the Pscudo-Dionysios in his book on the

'/Divine Names" and in his //Eccles. Hierarchy". Finally

we must see whether there are any other documents which

connect Bar Sudaili with the supposed Hierotheos.

The two letters concerning Bar Sudaili have been known

principally through the full analysis of that of Philoxenos given

by Asseman in his //Bibliotheoa Orientalis" '); and many church

1) T. Tl, p. 30 qq.j cf, T, [, p,



historians, such as Neander 1
), Gfrorer 3

), Dorner 3

) ,
etc.,

have, on the strength of this, assigned lo Bar Sudaiii an

important position, as illustrating the mystical side of Monophy-

silism and the influence of the Origenistic revival. His pan-

theism ,
which is fully recognized by them , can now'be made

to appear in a still clearer light by the publication of the

texts themselves. The letter of Philoxenos bishop of Hiera-

polis is written in an exquisitely pure Syriao, and will be

all the more welcome that the writings of this purest of

Syriac writers, though very extensive, have been entirely

neglected and remain inedited. The letter of Jacob of Sarug

,

though it does not furnish many additional data , and does not

show much theological acuteness, is a good specimen of his

flowery diction and persuasive language.

1) General History of the Christian Religion and Church, v. II, p. 555— 557.

2) Allgemeine Kirchengeschichte , 18-10, T. II, p. 002.

3) Doctrine of the Person of Christ, div. II, vol. I, p. 132.

£»
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(' nfX.'ir? .tc\^ %=> reiJ.sA^surt' .V»,^ .acXn^j. tVSQ.l rtfin^K'

"fs^a-wi ar<f rc&Ha.£k.x-rt r^.iLifc.-rs outs?' A^cwi.i <ov \a£s.x-

^ncvAs. r^crAK'.i rc$\sa«*a:! ^K&iJLoi^ vOt^A rc'rda . r^orAr^;*

rs.
v
_l=j\ Ti^ncfocaa . KtaW.t K*in5i5 Ai- . i\irC .v»^t rc&.rA^.

.r?x*°xz. vy^U* K&vAAsL-si v^\ „^_c<i»3^ xrfAcs iagi»b\n

Ai_ cuA r<'"i.%n.t73 p«d3.»CT3
,

i ru^a . Kfcuiv*- rd'^iV^.i cvHilja

. K^.»cnJ pc'^r^a r^ivszuxto v^nc* c?A ja^x. r<fcvcali ._ ts^cnico

/•."Sals*, ^.f rdlcn . rCikrA^ >n.iiiA e r<l=3CO^ cats ^aorii&isa.t "

!/ocn rctl\.\^ . >cnc\bv>r<? Klnscocv rd2ia^c\ K'-u'Sli*- .rdXi^L

c\o3 r<lAjLn.£i. . r^-saJtoUf^A, cn%n.^ic\ \ni-in ja^mi* r<li_i-&*

'tcnai'iirA r«?£-A=A va^cA^o .r<A\ji r<t\vw aa:uiac\ I c\co p£bA.u

1) In the text, A, we follow J Wit. Mm Add. 14,587 (f. 1«), dated

A. D. G03 (A. G. 914 j: as the beginning is wanting in this MS., it is

plied from B. M. Add. 17,103 (f. 28*). The various readings are taken

l)t'rom the latter MS. marked 15, also assigned to the VII cent.; 2) from

C, the Vat. Syr. 107 (GO. b, 1), which belongs to the VIII cent; and

3) fromD, the long extract in 1!. M. Add. 17, 193, dated A. D. 871 (f. 98).

The title in C is ^cAn . .=>C\.n.i».* >%-^o.i cnLl *.:* aA*.i .=jC\Aa

a) C r<lrjr b) C adds ,cra. c) C ^.Am.i jCOCnir^.ra. d) C

omil e) C rtf&uOL cti=j ^acrucn^a.n /') C rd^Aik. ;/) C

,09a&w< ft) A^_=n. i) C omits, k) Corail . /) B fcnAUia.
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III.

LETTER OF MAR YA'OUB TO STEPHEN BAR SIM1LI.

It is well Top thee that thou walkest in glorious works,

friend of God, and it is honorable for thy intelligent soul

that in the love of God thou sovvest daily excellent things

unto the hope of God, for the time will come that thou

shalt reap: and be not anxious regarding- the fruits of thy

good sowing, for when the laborer sows lie considers, in

his mind's eye, not the seed but the furrows lull of fruits;

and for this ^loes he sow, that he may gather the fruits.

For, when the soul comprehends the new world, it despises

the possessions of the old world and hastens to divide them

among the needy, that they may be for it as a treasure in

the abode of light, where good things are given to the

workers of good. But this troubled world is as grass, hay,

or flowers: it is a shadow which recedes and hastens to pass

and remove the day-light ('?); a lovely flower, whose beauty

soon withers and perishes. Its riches are a dream and its

possessions a deceptive vision. Error attaches to its posses-
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. ^jVL rdAfl rx'Aj.lizn i^.%_4i.-S S r^-^Ay 3 A_s». . fsto^&OSa

. K'-AAn reicL»*ifio »cocuc\V" ^ />flaii. . r<l*VS3^ cniw.'UM

>&.i.t73 >*-!. . Kl,

sa.'»aj»r<'s r^-x^x. c^onaia j-tjafiarseV^ >cV\a

rc'cVAa.**^ vxi^cvAA ^aoatrja .^ rdJna-iAi v*k.A ^ca».i rsiiiin

. »coc\.
,»iisj ^iGji^ivrga r^A\ ca\ 0V3A. . ^C\^ As. r^Aiig

cK-^j . rt^xxit.l CYJ-lcreCVAsa cnA ekiaoi&anr^ t< r<.'*c\sj A**.^."!

&un&vx.r^ . t<Av^^*a Killers'^ cVv*A^3 r^.i rd'A^ 0.2.0 tV-t^a^-.

ewtcA^l crA j'iiM.rc' . K^jjS r^lluK' ^2*3 aU^.i rtSf'i'.&a cfA

,C\cV'.2.r<'.i rs£fla».^ 'r^Anr^* ^^OorA l'aacYX.cVxr^'.i . r^ca^is^

c\f£n.».'x\^:t ca.w'ic\\s.''a . } cw kAahx. r^-rjCxi^rj cnw-tziai . rtili^A

"'r^rUi-iAy ^aiSiin r^'iv-i-.^ cajje^a .
#

r£:a-i-\^ rsi.i-.i-.^

Kf-isA:^ tsfacda . r<toix- ^=3 bxtxi p£sp\ rt?%2>.rx> .
<B
^ca'^3c\«6A

JVj-^jivi .*W t^.^, . cnisAcurj K*kb cVncnaa . (N^saVsA

vkAo Prdacn.i ^ainii >\ kA .'j k1udJ« kA "rduini

»9**1*&\C& ...*cVncV\ r<Ac» ^^a.ViJtatfi.n r<iz*0 kAo K^r^-to

0) C r^iivvjiO. b) k'.Ijj-J.t . v^j.i.l. c) C oa»A\*r^ rcA.t.

c/) C "U^cViK'n. c) C l -iaS-cV\nc' >"U^<Wy /') C >.nav»»c\. y) C

jai-iw. ft) C j.j.Jto'i.'icV^cv *') C xi^.cAy /;) C ^3cni ^rc'.i.

C rcVAn. :,) this word begins 14,587. r») KlixiiA.

rdJUTt-ni .1 p) C K'-racrJ.n rcA,
7 ) C f

xii>ix^.
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sions , as to the treasure-trove of a dream , which in sleep en-

riches him who is asleep , so that he rejoices in a discovery

which does not exist. When he awakes, he is ashamed and

repents for making the mistake of rejoicing in unreal possessions.

Awake ' Awake! prudent soul! put on the strength of the

arm of the Lord: (lee from the vain visions of the night,

and come, rejoice in the beautiful light of day. Cast away H

from thee the possessions which dreams give unto thee, and

despise error, the corrupter of minds, which in vain visions

bestows wealth upon lovers of a sleep full of every harm.

Night vanishes, dreams are exposed; the world passes away,

and its riches are made vile; and error, which the serpent in-

troduced, is exposed by the light of the Gross. The desire of

wealth and power, which reigned from the tree of knowl-

edge, has been destroyed by the fruit which dawned from the

tree of life. The guardian of Paradise has been removed , that

the keys of the Garden might be given to the thief who was

deemed worthy of the right hand. The lance of the Cherub has

been taken away and the way to Paradise is open. The planter

of Paradise has been wounded by the lance in the place of the

thieving gardener, and he has opened the garden that those

who were expelled might return to their place. The great law-

giver descended from heaven, became the teacher of the world,

and the creation was illuminated wilh his doctrine, (which is)

that no man covet riches which he has not: „providc neither

gold nor silver nor brass in your purses, neither two coats, nor







M

cv3^<\=i ^.nO . rt'jaili- ^3 Cr>C.2k ax^-^ csi^.^- . .At73 rd.Vi.1

»&*>.& i-u^i ^_a^-.r<'3n hsA .r^tzi v^ar*' . ^ja:UicVicV\ r<£A

^alxsrda . A»&At otcV\oUKL\ is^&u-^ . coinx^ t-ci^cxA cn\

rcS&irdA .«a_=3 m_w&i rsfA. r^-l-\\ a.x-=> . v^a\m_:xA ,.vx-

r^ima rc^^n& rfAu^ . KixfkOJ »oco /Wj>ai\a ^rC'tsaai-O

KixtiasA . r^ix, r<L\.n*A Kli^.irc'.i . rdi-irtLs r&ttjJB vA-

. vA ifcijj r«£a2*:ri.2» .%-ub\&\ r^-A K&ui«i-H r<£=> . A-ut-xs^rc'

rclxSZJ J^a v\?jl* * k'cyAk' . cViir^ f^i r<£iJ»3 Klatii A Avxa

. rdxlns vaifl.l r<£nr<A )aui^.1 vyi-*vi r*lu;» c\co . pfo\\*

rc^c\^.A-50 r^-i-^r^ vA JX-Caa . r-e^-^r^ v^r-d* fc jal3k C\p^

«Lsai4jA» tVicu ^33 jsat^a r^.iasb- vyi'f Awn or<* : kIa^ix.i

:trrL c\r<* . r<lxi=3rt ' k^imHss KlsrcA t»ix or^ . r£l\.£fi£*A

k'cHJd.-u ^oot ri'-i-t-V^ .t^lOM Vi-\ K'iun^.twa . rth<X\

iurAArt . KiiaV A\lia ^lioo.-j rCJ-<..w.2k "ocba . ^oa»^aiii>A

cVv»C\cw . * * . V KinliaA caljLLa -^&£Q ^M °CVCfAo 1 n V.

a) C mdvia*£ao. &) B ^OVUirCll, c) B .s \^°» **J*«

(i) C rtl*la. e) B K'isac^.l , C k'vkjcxiA Arrf /') C omits.

g) C cVui.crJT h) BC J\lxrj. i) C v\cnAr£ fc) B *iC\.A_a.

I) BC K^VSOMVa- m) B An&.T n) B ooaAcv o) I! cnA
,

C

crA. y^) KlL*Lm^rA.
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sLave, nor scrip; and salute no man by the way" '). The

way is fearful, for its pathways are full of snares. Pass on ! leave

the world and be not taken up with its affairs. The Lord

says: „Take therefore no thought for the morrow; sufficient

unto the day is the evil thereof" 3
). Remember Lot's wife 3

)

and hasten your course lest the world ensnare you with its

evils. If beauty comes to thee, despise it: if thou findest

riches, tread them under foot: cast possessions behind thee:

look not after power: let thy country, thy house and thy family

be strangers to thee. The Garden is open and awaits thee

:

advance in haste lo the beautiful bride-chamber. Lay not up

unto thyself a treasure upon earth 4
), for the earth is destined

to destruction. Thou art called to heaven; give not thyself

over to earthly things: paradise awaits thee; what willst

thou among thorns? God begot thee of water and spirit, and

brought thee up by the blood of Mis Son, and called thee

to be His heir. Let thy nature move thee to love the Father

who numbered thec among His sons. Oh ! work like a la-

borer , and receive as thy wages the kingdom of Heaven.

Oh! fear as a servant, and flee from the lire which threat-

ens sinners. Minister unto the Father with a child's love.

Do good, that thou mayest inherit the Kingdom: hate evil,

that thou mayest be delivered from the fire. For on the

fiery passage alms become a bridge to the givers of them

,

and he who has divided his possessions' among the poor

easily passes the gulf that is placed between the two sides.

1) Matthew X, 9: Luke X, 4: note transpositions and omissions.

•2) Prom Matthew VI, 84.

3) Luke XVII, 32.

•1) Matt. VI, 10.
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», j-uacVuCiiSiO. cVuaco rcU^ts- . ^\l(sh\%^soCs cVuaew & pdru ,

t&.

W^O.\.X=s O^ j.Acw A^j^JO ,A"\cA ^^O&Uc^rch ^pd'UaJT*' All=3C\

A\i_r> iVrjcaA -\j-\iA\Sfl t-tA y_fs. 0,1:50 . nK'.l tcwo^-ia

orAciSt* \ .13.10 r<Sril."l .^ctt^iktzio .' ^Ki»a=j Aiw chirra r<Ari

K'^ enA i^ar^.l rc'oArc' ^3 ^.'ranl.l .'r^Lnllflo Ai*. (^ cnlxiis

,T<&ucVard cna A<Mo /.i-rc'io Aas.i e n£l OA.5d * Crd . >lx=i

// V=>3r<'<k=a:i ^Acnra A^Vis&U r<A."» / rdivuSO.:! pc^IjAojA. A^cwio

^rdicn^ r^A^A. ^c\._^_\ oA\n .• p^Ajuj.I kIiI.i ^ .^crA

p^A-uA rcA . ^aA-a^i pdJcn\o ^aVsA.i ;
' rd.'i-*> . ^aliA*

r^icnai.i rs±sa^i.»rsA rd.\ . v<?.n.£n.%. rciica^. r«Ao .pdSO.iG.JL.

fcf<iSkClXjj ocaA rcAo . rdx."^"* enA iurd Kili-'ia.Lrs 'Av.rc's

cniu.'ti'* rvweniv^o rd-iivjj w Ars£i- . rc'is*,- crA cVurd l r<L»Ti

pdl.v^ra : r-t'iAik iiA^^ rA.i . ^xnJ.A jjcVa pcAo . Klia.!^

r<Ao ./
; .\wi-\cV\K' "r^lLo^* oa^cr* . rd-iaiV^ r^irur^ ix\j.l

r<Ao.ttt.^j -J20 criJb<L.^ B^^a-i^^jrm.i r«dx-uA /' jjO._i jji\_&

''p^J .r<l£tti^. .^licrr^i p*A txiU.t •H^\K/
:i rt'-tfl ,

</ pd-^ln^

.
s p^JlIsoA rc^Ai r^LwikSi pcA . rd-io,!^ pds»."i&\ ruAJArs'.i

r<ll-h_C\ . CuA >OCT3 ,.£a-AJ^JZA *
.
t
A AS^._2k a^i.^) •^_t-'^3

, V «A rdlrd A.*j PtA u >soiv2« ^3 . ,.*cttA ""i^rc'o 'o CT3

a) C ii^. h) C ca.i^o. c) BO insert iruocrj. d) BC caixLa

caiik. c) B txA ceo p3, C rfA.t cu.^/3. /') B omits. (j) C

V^K^n^l. h) <J rd-xijCV. C Jordan. ft) G rC'-AO.SLw.'l rcA\.

I) C r<Avia;;< .=. m) C caA Areix.. ») B pcAcum. «) C

ucvj .ijjt-r ;>) C omits. 7) C p^_2>.xr> en rcAc\t?i=o. r) B'rtSsa©.

,
. .

• lr<! /) C omits, w) C \zAtK'. v) C ^aocK'iai/JM,
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//For I was an hungered and ye gave me meat : I was thirsty

and ye gave me drink: I was sick and ye visited me: naked

and ye clothed me. I was in prison and ye came unto me.

Therefore eome in peace, ye blessed of my Father
111

). Who

would not long For this word so lull of every conso-

lation, and hasten to disperse and distribute among the

needy all his possessions, that he may hear God saying unto

him, "Gome in peace"? And who is there that would not

fear and be filled with terror and trembling and hasten to

do good works, lest he he joined unto those to whom the

terrible Judge says: //Depart, ye cursed, into everlasting hell".

Life everlasting, and hell everlasting: there is no end to

life, and no termination to hell. To the day-light which

is on the right hand there is no evening, and to the outer

night-darkness on the left there is no morning.

The bridegroom enters and the door of the bride-chamber

is closed, and is not opened unto those who knock, lest the

bride bo covered with shame at the time when the honor

of the bride-chamber should be guarded 2
). Noah closed the

door of the ark and opened it not unto fornicators that they

might be protected with him from the great deluge. When

judgment has been rendered, supplication is of no avail.

When the door of (lie bride-chamber has been closed, the

bride 3
) will not open unto the invited guests who entreat,

saying: //Lord, Lord, open unto us". But lie answers and

says unto them: //I know you not at all" '*). He did not

1) From Matthew XXV, 34-35.

2) From Matthew XXV, 10-12.

'<$) Here rt'Au.Uk seems to be a mistake of the copyist for rC^oHw

»tlic bridegroom".

Protliinghara, liar Snuaill. 2
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r»cnlt„=3-.3 vs^-.t."i . r<$\\.*i.aA rc'-lAxx* y-A_^ : ^iA r r^-l^.-u

dv^r<dfx . ^-i^x rdir*' .s*.** >\ r<A .

,z ^CT^."U£.tzAn rc^cncU

'i_s.-.ch rsiA . A.-n-£i b\JS» rfA.l rtlnn.t.qw.a ^YrciAi* r^.A

. # r^i\Ai».A /"r^'iix.K' cnrj T^cVvi.i rcUa^-a : pdJeVuj.l oruo^a

cru_a.i r^.^-icVt ^_tn .•j^Ala*..! '^x^.ixAsaA.t r^-i-icVt h %=u±.r<

pa-i- f^LaJfiOtf '»»\ai r^co rc'cVoax&.jj.l r<S 030.13.1 .TciiOl^

paixa o<^ .pi^i ,coOSkiHa peAxa ai\ . * ais^flaa r^i&u*

>xXa Od\ . rdlik.£xii*A ; .vkfloidv^ >Vy=> O&t . rs'dvall >^=i^

; Kl=».i\w ^ciaAs rtfcWalvai « ocV^rc* ocVt .
ffl K&Hx^i. V*J"U

t^\VV ^a^\ aA\ . ° rc*.ri\ «__OA*:uis».:i rCiaosL A\^?a

.?,coaibax. _ocrAa^\o r^.^-ia A&r^A rt"v\tt /' r^m-iA

».f*dxjj K'cn-W.l iCOOXi't^S A*.»3-A kAu-=31 »ct3 r rc&l&».l

r<il=j\.l ' reUxiln.l .•Viia^L cri-AoA rt-Asax »ca r*&CUAJ»

. K^?Aox- cb\ i\x\.i nfilica^ " Aa^l .• »Jts^ ArucVvl K'ia.i-t

. K' ;ia._^-\ p^i\JS3cL*.i rcii*-*** " rc'-ixi.'saa c\*jl&cV\rc* K'oaJ^x*

rt'ivwcii.i Klliisa •'"re'A.t " iv^^=a ^coLn x.i_a >fis»3c\

oaiaAKb . r^dAoAAo K'.t7i^i*rc' ^ai\ -cVvA.i ..Vrdxis. ix^J'

»

•^

»

»

»

a) B r<Ai cA. b) B ibor*'. c) B k^pCa-^*. d) G
(
»cv&|££a\:«.

.

fc vJ^eW f) rcHaurt! g) C inserts £-*cn-A i-.trtK'.

/( ) J! ^Ha2»-r< i) C ^-*cp\. /) inserts .^GctA iaarrfx /) C

>anA\^. m) C inserts ..rc'-KrA^ vxiia. >\.ia ocV\. «) C od\i».

y) C inserts r^Jbaa) ^zi* ^CUcrA varc*. />) C inserts >cfl. 7)

»cnCUXSOX299. Here begins the extract in Add. 17,198. s)*D

r<&o\xi.. t)CD rd-wllax u) C AcUU.l. ») C erton. icuila.

10) C omits. *) C etaA AuV y) correctly Kixix-cV c)

cY.A. ao) (' "in^o.
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say, I will not open unto you, but //I know you not". The

bridegroom answered the Foolish virgins, who had willingly

allowed the light of their lamps to go out, »I know you not";

that is: //Raise not your supplications, for they will not he

accepted; defile not the chamber of the bridegroom when the

honor of the bride should be guarded therein ; remove the

smoke of your extinguished lamps from the door of the bride-

chamber , for behold the guests who' are with the bridegroom

in the guest-chamber are illuminated with the lights of the

wise virgins. Come in peace, ye blessed of my Father;

come in peace
,
ye givers of alms ; come in peace

,
ye feed-

ers of the poor; come in peace, ye sowers of good works;

come, inherit the kingdom prepared for you on account of

the excellence of your good deeds. Depart, ye cursed, into

the fire prepared for the devil and all his ministers" *). //It

is a most terrible thing to fall into the hands of the living-

God" 2

J..
It is an offence full of foolishness that, for the

enjoyments of a short while, a man should be led into en-

tering hell, to which there is no end. They work iniquities

during a certain small number of days , but their torments

have no limit of days or years, for there are no days or

nights, Perhaps thou wilt say: How can a just judge, for

1) A paraphrase of Matthew XXV
;
34—41.

2) Hebrews X, 31.
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"tV-^ • rcij/LL. ocp.i K'.-sai.ra Or<* ^H-m^ra orf / ^.xii- i£u.:^3

c\cp £_»r<i.*» . r^L^ii.i C\m r^-3cn_\^) & AaS.I . ^aAiArt f<H.l.l

polrAn r<ScU.n e tV.T!i_i /r^m^-l r£l=:\:i ndA^jjA* r*llr«iak

r\^ir>v=J ji.t.Vvss.l c\cn\.i h\o>m r^lir^ kA AK*^ ja.*i\*i.t vyK*

rc*-^ ,t y ; i J r<$A fl.1 KJA, ,,j<k . 'Q-liA.i K&CtaAlsfl AimJ .T^m^'l

Kit^i> **cnr> pcl\j3i?t t<li_'i-2.^ K^jjar^a //^\a-.2A:f : vyA

rfb\\i(\x27} 'J h\<\s\x >ct3 £lt<? r<?cst\ib\ ^*v=a .mw.la ]> ^.n^io

OCrtCV . nCuArj ^o.caiiv.1 KL.n~.»M\ ^-*cn_r3 z.p.imre'.f rdx-AX. 3f

. m-wlra ^A_i-5L H-£a~2*- r^icvin Kfcvcni kL^aj Jilx. Tiava.i

Mi Vj—^ ^^^K* .
#
J3CV200 ''MCuArj ^-x-V-X- Hfia^.* rtf^aAsTia

K'a-w.i aJ\j*=o ,°^.\v. i'.vi^ r^acra na-uA-s K&Xi-x. p^s-m

Klw^^A oaj.£Lt?3 rt-i : r<iAai^l*cfia .win .^cuArs rf^i_*».JK-

. rdl^ciS r<A r^xriw arc' rsiVikCW rcA .•?' r^asAizia co V^.tckin

K*azAr^i t^Vi-iiA rdun aasi£M^.v3 .* vvL»?( v0.xSu."t v/ynC aA

rV'oA pdru.T\0 .^a.L^Al iVmA s )aA 'jAod* .VKllrdi

j<1\,aj
: ^cAsA . r<j..w a\r^ ^alA .3K&V rcL.1.1 rxliVw . ^cAiA.l

o) [> r^i.^rc'.t. &) C A£l5. c) AD read erron. ,2ir^ <i) U

omits. e) C K'riAvm. /J II rC^cviA , G ^rurdird^. g) D iu-

Berta >ctj. A) ISO ^liu. /) I) ja.-uV-^H- <<) C omits. /) C

B r^CN. m) BCD correctly insert ,co. n) B omits. o) C fc .\2w.

/•) U co^CuAisarj. q) D omits, r) inserta . Kll^era Y'^0K'r<-Ar<'

fAcn.l. s) C on
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sins committed during ten, twenty or a like number of

years, condemn the sinner to fall forever into hell? But the

judge is just and his judgments righteous , thou lover of

rectitude; for if it he not just that He should cast into ever-

lasting fire him who has sinned during a short time, as is

written; then also is it not just that He should cause him

who has been righteous during a short time to inherit the

everlasting kingdom. And it it seems to thee that the sinner

should be judged according to the number of years during which

he has sinned, it would then follow that the righteous should

enjoy happiness also according to the number of years dur-

ing which he practised righteousness. So that he who sinned

during ten years would remain in the fire for only ten, and

he who practised righteousness for ten years would also

remain in the kingdom for only ton years and would then

leave it.

If the first (proposition) be just, and the second also right

(in consequence), then the thief who was on the right hand

could have heen but a single hour in the Garden of Eden,

for he burned with faith but for an hour, when he besought

Christ to remember him in his kingdom.

It is not so, friend, it is not so; not according to thine

opinion is the righteous judgment of the just God governed,

(which is) that these should go into eternal fire, and the

righteous into eternal life. The sinner who repents not,

if he had lived forever, would have sinned forever, and
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n^Aso.l* r?%*h\±. \i\^ CKO . ^cAsA.l K'-iea^p c &\»r£lr£&i Asa*

» .^
rc'^rsliiN^ n^ivAiL j.*A ^ur^* . vf^lflaa^M^ .l&xi.rV .JacXJh""/

. Kbco r<Ls~u '/ cnb\(Xli^i.^3 jiJL.±-\ cal»sj^.a.t A^. .^P^it&U

t<"caAndA «.**_V-2i }a_Y_^_\ r<in.*.i\l cali^i* &r^ r^LUSkCO

^^CVcrA jima. ' ctHas .a rtA.V
:
'

}cncuu s"». rrf ArV*. 5'oai±r)^3

lawitr^ : r^LluOX. >crtcA^- ..ih~ ^A^ !** • •=JCV»r<' r6ai£iii3

. o3oACV4-0^3.i r^-Actn ^.-Za >coarsen l' Ctx&iio AxrCh : r^
/
."i.t.ii.=3

»<J^atJ3r<'.T r^J^^^x . cn=3r<lii.r< r^aV-iVi-a tVacw i.^orC '"**.ora

<0 <J oco r<ii.\ij- &)C inserts r^Li^***. c) B A<M ^rurcinda.,

C V ^ ^ Aun^-iA. '/) C Avltj rCLsa.l. e) C rdi-kco. /") C

inserts . t * * * g) C Ktificrjcv A) B t-<& kLl^^d rslx-'ixa.i

. tuna iu , G .x.o rcxia-.Y BD cicn^o^r^ /.) BD Avfia&.ii&\c«':

13 adds ,qj. /) C A-A^oa. w) C rdi-^co.i. n) D r^-wAls.

o) li rtf^ciista
, C r<&eu&. ;;) C ^aV^Ai K'icvir) r<lico

t
»n^u^.

7) C r<'(^cu.^xr>. r) C . ^n\\.\l KlLw (^i. AupdirCli. rdruru

. r^cnArxiA jjAsui i_«j paAiA cnla.r3^rj^ A\-. a) BC ^.K'.

*) C omit bul nc&cv."=n. u) C Ytciiiv w) C fia'sfl JmVcx.

"•) BC rdi^cta.



according to the inclination of his mind to continue in sin

ho justly falls into everlasting- hell. For the rich man who

filled his barns with many fruits said thus unto his soul:

„Eat, drink, and be merry; thou hast much goods laid up

for many years"
J

). And thus his mind was bent on making

merry for many years; his life therefore is cut off, but not

his sin, for his mind was bent upon giving itself up to

enjoyments forever. It is therefore justice which condemns

this man to eternal fire, for, as far as his will- was concerned,

he would have lived forever in gluttony. Thus also the

righteous man justly inherits eternal life, because, as far

as his will was concerned, he contemplated serving God

forever, although his life was, beyond his control, cut olT

by death from the course of righteousness. Job also , so

admirable in the midst of temptations, is my witness; for,

while he was attacked with ulcers and his body was cor-

rupted with sore boils , the ulcers of his body mingled to-

gether , and his members made putrid by the discharge from

his sores, he spoke thus in the intensity of his anguish:

r/Until I die mine integrity shall not depart from me. My

righteousness I hold fast and will not let it go" 2

), and

1) Lulcc XII, 19.

2) Job XXVII, 5—8: suud inino integrity etc.", an erroneous repetition
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r<LicriAc\ . » vii73 ,^\OSa^y3<^ 'in^a^ fcA )a\.iAo . "is'Ji'i^r^

K'^\ai.Vt?3 "
?

CiA JJ^V-'^J ftA.I K^li.1 r C\CY3 Pdl*r^* ^ PC&CXsIjM.'I

<-'._A \jAx. ^j*.^ . ts^sttAcV-S- KlA.l CT2.3 rsd.w^.1 .* ^aA-iAs

jjcrxn &\Acv \s^r\aic\r<S ^. ^»4^iev .^K^A.iSk. pa 9 vyrtcur^a.

AVtzl .'^aliAs r^mia tsli^jAj As>.3 /i ^ur<lJr<l2.C . r<&aae\<^

. K&a.:a.»iA vi^mrc' K*Ac\ : rcO^.1 >\.iA:<i ,cr2a=iz-dij AxksKj.i

^cvcnvSiJ arjcaj^ AA^ttt .' ')alsAni r^-L.w.A rda!i*.H ^cLs^a

^3 A . r^i^cuiA^^.t r<lA>iar<lr3 ^^^oA^crjil ^alsA.i ^^acaiirj ^a

.r^crvii-Xy '.s^-Cnvi ..
^A b\*r< r<LH=,\ rvb-i . <A ii&x. l r-C-S.ro

caA A\_aA."1 r-Ci-L-'Szir-H r^aitWi . tsf^n_*=^cLj» AAa.^ rC'U^s-

itlX.i : r^msk-i rsiirju "rilL** j.-^ "' jacvi^na .• rcls-iA a,x*

r^%n.^_ c\r^ ^ ^-IrC . >LA.1 " rsi2im\ ^^ocal.'W •w-^-JC-.l

KfAb\Oiz3X y.^\o . t<i>Hi2a- "xcn-^ r^iA^cm An re* . rCcaArC':*

?^.*Acn va^i A-i-. j.n£aJ rsAcv . vy^.T-rA V Jju,x.a£\x.&i.f

. r^-^nr. v%A ,»A_m r<^cv* A_s. rcA re* . ftn^J^iA ' b\-*r<

r^i-i. )ia-. A^a . iv-ArC i.^te:* n&'-u&.xi .i-a._L r£*mx.

a) B rd-2i^n:. C Kll^cn.l. c) BO aViK* <!) D inserts

»cb. e) B p±l.ct3. /") B inserts y co. a) B vs^cu^. A) BC

(k-.rC-i-^a. t) Hero ends extract D (Add. 17,1!'.)). fc) omits

rC_*-cn. BC .^.cm-J.I. m) BC jaoiswicv /.) BC r<L«JLl.

o) C «L&Heu\. p) BC A^-X-oAv-X-t^D. v) C omits. r) C

<3r\.T.*(kv.:t.
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mine integrity shall never depart from me. What judge

would not award the everlasting kingdom to this steadfast

mind, thus bent on the course of righteousness that he might

live forever!

Therefore it is meet for us to say, //Righteous art thou,

Lord, and upright are thy judgments 1

), and thy righteous-

ness is above all blame. Thy ways are upright ") and in

them are no stumbling-blocks". Justly does the sinner fall into

fire everlasting, because his thoughts were- bent on sinning

for ever, neither did he turn unto repentance. The righteous

also arc worthy of eternal life , because they devoted

their souls and minds to walk forever in the way of

righteousness.

We ought, however, while we yet have time, to sow

good works, that we may receive a great recompense for

but lillle labor; for an excellent life of but few days, the

kingdom of heaven which has no end. (We ought) to

flee from pleasures of short duration, lest through them we

bring upon ourselves eternal torments. But thou , pious

man, hasten thy course after excellent things: //forget what

is behind thee, and strive after what is before thee" 3

).

Let not the good thou hast done dwell upon thy mind, lest

it prevent thee from doing what thou hast still to do. But

every day that the sun rises upon thee make a beginning

of goods works to do them, and every day complete them,

1) Psalm CXiX, 137.

2) Cf. Psalm CXLV, 17. Revel. XV, 3.

3) Philip. Ill, 18.
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rcAs* , (a1a^,« ^rs^-CM Asodxjsno . ° n^L\..3L fy vdJu yA.L\<s

}AsAn f rc&a.2As>A:i A-\^ . t-^-kiAg, ^Vsx r<bcoiA r<^Aa.i.

rein ^,0010 . Aa^-^.K ^fUr^ -i^^avtso . rei-sAox. ctA A\A.i

/ r^-lA^cs^A \_a_\js c >j-\.-s^Am K'm-l ^-*=^ Aw .10 ^.rs^ia

r^**-x- rsfacncv . n£?Acuc coA &\_lA.i nT~l-«^=) /^."n&us

»_cA\r<i3.i .•^Vsori'.l kAh»:i rdiirn r<Ao Aura »cra . v\lii-H=3

». ^a-AsA.i Kil-uA rcLn-l'.iia .^aA^A* K*mA ^x.\cn

r<ocoAu vyctxj .* z >coa»U>"iao cnAACV.^.i.^p "" -7t acY3M

»^SiikS .•

fc
_ocrA ("t.-^a^vso.i ^Aca=j /''A\1K' J^A*i

»r<trj-»c\ .-A^r-cL^A A ,a<k=jctt.iCi A\*c\ctj

. rs^cwcu.i K'i^t^la vc^AveA'n

^.xSTlVi^ ^cAiA.l Kll.4^3

•:•

^
.1 ^ar^

7)1

a) BC paA-X-Av /') C co_^i\. c) C K&^rAra. d) C >Gcw.

e) B inserts ,cb. /) C _a_l*.*l<Kj:i. g) BC K'i-SOr^.r A) B

inserts ^Jba. C tcna^Ui'ia- *) AAgAu- Z) C i^^rs^.i.

7?i) C omits ^A^.
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neither cease forever. Direct the faculties of thy mind so

that without ceasing' they do good works. As thou desirest

to enter into the eternal kingdom which has no end, reflect,

tremble, and tear the everlasting fire prepared for the wicked

,

who will he condemned by a judgment which has no end.

Let this word of the terrible judge be present in thy mind

which saith : //These shall go into fire everlasting, and the

righteous unto lii'e everlasting" '). May He by His goodness

and love make thee worthy to he numbered' among those to

whom it is said, //I was an hungered and ye gave me meat,

1 was thirsty and ye gave me drink", and with them mayest

thou he a guest in the abode of light in life everlasting. Amen.

1) Matthew XXV, 46.
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. jCxnOrC.i t<L*l.Ly..ss rs^&J^rcfcv ^ocwirarV &\aA

•:• C re'_*cn
,ior<' A*.ic\^ "i^ rdis^co A.Ajsi

rtf^aiLa : »J^cA *=n A\fV r*d±n\ *axn% e\cra r*f%i°±sz> r^i*A co

•i.\-i. ca_L,n rV-JhrV.t cH_5iA_.i . ^joljt.iorV?| r<Sibr\r<Lz3 rdx.cn

nci=jA\AC\ KcVi'i-.i^rV )a~5»- . rc'.k-.'t^a-.i A.Ac ^a.l.n ^tt.&.A\a\

fXZn r<LcaAi-\&\s rCL.l_i-._i_y A-njL. anA rCbq. :UA . » CO CLtwiAJM .t

^i\-_*r<'<K»rV___ ,

T.ij.i "art^J acnes . cmtka-nCi ^^OJcra.i rC-*ucV\r»±»3

rCL-ai-lrC* aAx.^ rclirC &A_i:i cvoasrC.i i.x_\^ i-aflorC : c_rt\£_s:t

. coia.flo "tn.^ cvA A^riixsn .i>ci=>J\fv .£mV "iciY-^cv : ^jcvsiiicA

^.1 ^.-M pd^j.Tj, : rtliK' .__.:tJ niLi rC-i-ArC* -_,-« i-x_\^ rC\*trj

.oauisScn Aa* K$A_v.a r<_arV jcooca.rc' ix^ cuacn : rCLi\-Oo

.TCVjA= CU."* OCV3 . K*A*4.toft rCL__-_X.'i rCll_Acu rdra^v^ra *nl^i."t

rC.5r\cU-a._i_ij
?

._'573 f.i.ra^o rdirc* . ^iwJu.i ccAc\ CD_jl.O0 "i CO

. rCcraArCA rc'ctu't=J rtclx^n £rurCL-A-!^ oco . rc^c\.j.lC\crx»c\

r<_ao\_A ._-C\<_a AV^x^j.to . coifs CVA rC rCacr-. ^a.t^lVakn rC'-.tn.TCS

A_A .A1_xjcs . nc^a.iAyCCi'i^ As- .Si'V r^inoo jafla_.cs . i-Vx".^!,

^50 O rC'.l.trAcs^.
r
._tt rcA_.cs , rds-i.l rdt=0A rdAyWLj.t rCLxiirj

.rcLi^cuaricocs nc_>.csoajCs rd5_i.*A .i-rC . rctrArC* chcA rc_i__Au:i

1) 1 : copy of this letter is in the Batne Vatican MS.

107 (f. GO r. t which furni li i us the various readings marked

C for the letter of Jacob of Barug. The copy nccins to bo very correct)



29

IV.

LETTER OF MiR XENAIAS OF HiBUG

to Abraham and Orestes
,

presbyters of Edessa , concerning

Stephen Bar Sadaili tk'Edessene.

I have learned that Stephen the scribe, who departed from

among' us some time since, and now resides in the country

of Jerusalem, sent to you, some time ago, followers of his

with letters and books composed by him ; taking care at the

same time that the arrival of those whom he had sent, as

well as what he was astutely desirous of accomplishing,

should be concealed horn us. For he thoughl that, were I

to learn that ho had sent to you men and also writings, his

hopes might be disappointed. He has insanely imagined —
whence I know not, but certainly from Satan, for he is the

Father and cause of every heresy — to put forth in a book

an impious and foolish doctrine, which is worthy of being'

reputed not only a heresy, but worse than Heathenism and

Judaism, because it openly assimilates the creation to God,

and teaches that it is necessary for everything to become

like him. It also falsifies the Holy Scriptures, and even

destroys faith in Christianity, teaching' that every man may

sin as he pleases, and dissuading' Heathen, Jews, and here-
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^.krjCTja^a . r<b^^^\n rtfU*.iC£asJ»A enA AtV .lA^n^D

rs^ . r<'i\a.di.i\ ^A-jjn KliueiruG r-sAsoiAcv . Kl.cn.ir*' r^V-tr^.l

. ouK' r*iA r^l-..! .teuAn C\A K^^iX-i raJA*^ vyK* Vi.!^

fc_a^ax3i3.ic\ rc'.'i-iJisa

A

b> coaxA^l r^^.n-*^ jcoa^r^ ^-«o

rcfc\crt.1 V^Jr*' rdli_«k *~aj ;p.%^Aii l_\p3 Ai^.l
v
rc&cnnA*

ti73.^c\ .
(
.i aa.,&uK' ts4vi»in» i^r^pdl jAoDO .r^caW >iw

1A art-tAi^a r<jj.'Ax. aAji/ii- ^ViFCLnnxCfla . ^.x^niczJ r<*A

oAAgD.n <A,r^
t
_^3 r*6*».xJ=?3 .&A*j oiwi?3.i ^Acn ^xsAw.x.'so

.^irxeni r^ii^» >M.*=3 ascatoc^.i ^AapC' rsA^ >craa . «.—o.-lr^

^ocrAii^ . ^\eal> >*£>!» ^aJK* o.A-\a.i _a-icb rcAa

vy.K'a . w*ia»>i«» redder- x+j £\<A rsaK'.ii v^r^ r^.-u^K*

•

. Aa^j Aa k'cAk' ctd^l\^i vyri' can Khcbi Kln.xn.Xw nr^_=3

^t^Jl >co=j . rC&acAr^ tVrUM . rtffooiuK' K\T-m . ndlxSk. »M

. r*« - * !Wm A^ kLx-IK* >.in ^aocai p^oiuKliS K*.*^
* —

^
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ties from Christian instruction and from being converted to

God. It makes of no effect holy Baptism, and the giving- of

the -Divine mysteries, and labors and struggles for righteous-

ness. For if, according to his impious words, not only

will there he no Judgment, but all will receive the same

measure of retribution , then the same honor will be accorded

to the apostle Peter and to Simon Magus, to the preach-

er Paul and to the traitor Judas, to the Apostles and Evan-

gelists !). And, what is especially full of an impiety akin to

insanity is, that he says, that everything is of one nature

with God. What has just been detailed is most impor-

tant and most completely reprehensible ; for then the

Apostles have in vain worked , and converted all nations

from Heathenism to Christianity, if even without instruction

in the faith and baptism they are to be equals of the Apos-

tles, and are to become consubstantial with God, the Lord

of the Universe. Hence there is no difference between those

who died for Christ and those who killed them, for they

who were confessors of the faith will receive nothing- more,

and they who killed them nothing less, because all together,

as he says, will arrive at one perfection ;' and as the mem-

bers of the body are of the same nature as each other and

as the body itself, so, as he means and even says, arc we

in God and with Him in unity the one with the other.

These things may bo known, he says, by the mystery of

the first day of the week, when, as he says, God will be

all in all: one nature, one substance, one divinity. If then

it is possible that men should become consubstantial with

the Divinity, then the dispensation of the flesh and the In-

carnation were superfluous. From misunderstanding, therefore,

i) The antithesis which must have followed seems to have been

omitted iu out* copy.
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rdvAfV rsfacrii.i rtSuAx.3 >ro K^AiO &\cAm "U^ crtix.^^.. r<A

. r<Aa..fioo rd^xi.^1 t^jco f^ijAcv..* .ni».it\ K'.t-a .• A-S*_=a A*>.

r<^olx4J A_i»..l <c»v»r^ s^JSoaA.^ Ak's AAytzj . KLi.i_£. .i_ai

Ki&\A-.tH-=3 ca.=D kA.1 Ajw.a . K&acfAp^.iCv K&C\&uK\i caAa3

ALkL:3 v?Ac\ : mw-i.^ cfii.tsj.i.n.N j-Acn^ rsAa : ^A-xkin .i-ru

\\±iiA^ rs£ri-ja,¥.c\ r<?x-.\ctf A..^ :r*L~i&\-!z, Airj ^^j^ar^.i

r^iio^jK'.i r^^.'sd rs^A^a : cXi.w.ri.'sA, ,^?u rs&ui-rA rtfJooiuK'

: .:*-i^ o.nie* ,ct3 fN^AsA &Ur^*i^.1 ^Airi' ndlsAiaia rsAa

&\.%Ai . rc'-i^crm.x-c\ rc'-in.&ft) vyr^ ^av-w^-^ M-^1 r^-.-rs-.

AAd At^.i acia .* Ki^'sa dwt\i thcvsona oaxco-icw acp JixK'

rdnsirtuo . r<l-Aai "jA-va rs^acm Yrori'.i rc'ivn.Ou ^ano
*

r^lli^ m.aj . rCtaXftls Kftcra "u.T.^ Av\ ^rt CUcfl . A*l=j Afi
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this saying o( the apostle, c/that God may be all in all"
>

ho has foolishly imagined and produced this impious and

foolish doctrine, which perhaps would not even be accepted

among- demons; lor I think they would tremble simply to

hear that they were to become consubstantial with God; for

also concerning them, as well as all the angelic host winch

did not fall, docs he assert, that they will become consub-

stantial with the Divinity and Godhead. And as he did not

know how to understand this saying or to perceive what

preceded it, neither was he able to consider all the things

which arc said in the Holy Scriptures on the reward of the

righteous and the punishment of the wicked. Neither did he

know how to distinguish between the Divinity and the crea-

tion, and that it is not possible for the Divinity through

change to become the ' creation , or creation the Divinity.

Furthermore he does not accord with the doctors who bave

interpreted this saying in an orthodox manner. He desired,

being puffed up like a vain and proud man, to orginate her-

esies himself also, like Jobn the Egyptian, whom for a

short time he even followed.

I have also [bund in his writings that he has imagined an-

other false doctrine, founded on what it is written in the Gospel

that Our Lord said: //Today and tomorrow I work miracles,

and on the third day 1 shall be perfected" "). He fancies

that, speaking in a parable, this world was established on

the sixth day of the week , and he calls it evil ; and the

Sabbath (he calls) the rest which comes after the comple-

tion; and the first day of the week, he says, is the consum-

mation, because then God will become all in all; that is,

everything will be in God, one nature and one substance; so

1) 1 Corinth. XV, 28.

2) Luke XIII, 32. It is differently quoted later: gee p. 37.

Frothinghara, Bar Siuklli. ;j
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^..ocyxds ^Lreira *4L~trx& .•M^cu^a.^J^ ^Aaifia.l ^&~i era

a

^ .t-w ^sAw^Sfl cnLiu r<UcTJ3 rc'.'tii'La K'lO.^.ii- "iA^ «-C?

rdsaivio rsrli^K' .
#
^Dcti.l "t_=>^. r^JS-aaincv pellAfi S-w ' rt-*J

.%« o^U"3 -^^ _»?ct^ rf\\a ^-W rfA* .• wiliA Xm *A=s

rc&u^a.l saw.V=j crA . r-cii-nXcua Axt^ r<hcvuev : KL*s>3CV..l-ja

. ^_a> "XLi- S—u ss^aaija.f e^curAa.ici r^Ar^ .
#
t^Ott tt#U^ ^X-5*.

K'.kncni. ^.i^ocL f^aAii .tcuArs >A.
t
Acra.i i^arc'.T ^.f rv^a

.^.cv^raAutti* rC-Arc' ^^OorAii, "U^ dnf . >flo 'trA rs^'-iw ^.Aca\

. rrausaca* r&\(U^kLZn \h~ja AW ^ *-* . ^MrC ocp.l

r^_D .rule . r^-l^-'ma, ^'i&i rtfi£*Utf i&rj
t
-tx> .^rC >«&i

(sic) KiU.uA a K&<UKiM :u.A . KiA^ax. KiliuKAtt k&\.m.a1

rs'.'lr) j.Aam ^crAiA^.i ndviur*' KfcrtSaut. >2u. . K&aaaW

cu-tarCa .'Kiiuusi -V.^co i<e\crj rrCcjAtri v\^ reiaaeaA .yuzes

Kin-i.'.1\C\ . Ja.2^ .2^-W K&um Kl»OCV3 K&Vitt*J3 \i\_a ^jsn.i

rdiKi&O . ^n-V^cx t
-x.lS^ Kil\«a .^XJXCS ^AAk'

A^ ^urufla^s k*AcuLo .rd*l'i^£ Kl^'a A«l=j ^Su&Ara

.^isa xJ^ar^ ..^.jir^ r^nai rC^cu-inca.'S/J i\cv._\.t . ^JaAa-X-

»ctAjjj rcAo txlrj avi Wa
_o&viK' ^i-X* klV-J ^joivJK' ^sJi^.n

»kAo (-»£\:L kAc\ ^i^K* r<A rtduSQ.1 K&xsamrj.i . rcl-uWn

^refc .vk'ctAk'.i kI^kA^ v^K* ^octx.Auk'kAk' . ^x^onv^

,cn prf&U-*iKfo K&v*nJ iCT3 K&i-MKi-i i-ZL-floKil »oa-A ^n
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that there will no longer bo, lie who creates and those who

receive his creative action; He who shows benevolence to

those whom He loves; and there will no longer be Father,

Son and Spirit; for, if lie raves that the Creator and all his

creatures who are distinct from each other will become one

nature and person , how must not consubstantial persons of

necessity also become one person? Thus there would be a

confusion, not only of the creation with the Divine Sub-

stance, but also of' the Persons one with another.

But in that he says that these three days alone, the sixth

,

seventh and first days of the week are mysteries, types and

parables, he has posited this alternative: it is necessary

either to believe that all (the days) are to receive this

manner of interpretation, or else not to believe that those

are as he says.

Following the Jewish doctrine, he appoints after the re-

surrection two retributions, one of which he calls rest l
) and

the other perfection, one liberty and the other divinity,

together with other names which he has contrived and an-

plied to them. For to the Jews alone had this theory oc-

curred ,
who say that after the resurrection there will be a

rest of a thousand years, during which the righteous will

eat and drink, and sinners will hunger and thirst; the just

will give themselves up to every bodily delight, and the

wicked will suffer every torment. Concerning which belief

it is written that Our Lord said: /'Ye do err, not knowing

the Scriptures nor the power of God: for in the resurrection

of the dead they do not eat nor drink, neither marry, but

are as the angels of God" »). But regarding his belief, that

rest is one thing and the kingdom another; and the glory

i) Cf. Hebrews III and IV.

2) Matth. XXII, 29—30 and Mark XII, 24—25; the eating and drink-

iijg ia an interpolation,
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r<Lt-=U Cwcf rrZx*?in rxiaika. r^ilj.rc' Jba %Z?lr<Li . r<i\.<tdc\£. c\ca

KifiosJL r<b\Acn ^AcrA-ia '• Arte rsiiAi^l c\K* r<L$j»i_Lx. c\rc*

. oaai-^^ar^ fd»:iAjjuk ^ys rc&<\i.^*\cta5a.i r<i!3axA cfxa.mi .%_a.

reftcoin ,cw Ktrisrj.'ijMAO . r*&xsJ£.'zn laii^e* As..-* >cn rc&va.:Ao

It-iK* .Uxa^Jt rc'.icvs rc'^^a.i »CwuCV . Askta A.. .A rc'caAkK'

\ajjj oAcVt ^Aca Ai»c\ .rsTbAr^ln r^foail.t »cw »sa .* rx^iSLtsrA

. rc'uiV r^Ac\ r<iAi\S5j rcL\o r=c&r<iAa. rcAo rdca^a^ pd\s

. .n.^Tcnr< rcir»'"i-£j.:i e^ocfU^j.i r<£Jv.Swa.fi33 r^i-us-i-ch rdAr^

v.fcisjs-a A\ j-j<\^ . caA ,_»
,

t.tflrsfa Kl^HSi J33 fdxJir'C' drain
v. V

» on^r** cA\ . ^^ocyA vkjk^ . v\Ag££?3:i rc^s^ ccMcncos AX^

» las, rc'&xcuttrcfcv . r^rsiiL r^llt^ jiS^ rVcas . rsiictt r<i\.2i»cVA

»cnii-vr5.'» OcrAa ._ m^GanC* "t-w-tzia rci-l^cu.^ A K'Aa )ai-=i

» .palx.lOr*' fsQ ^nl rdnJ snrcij.t rdiAta r<A.t A\pj . A\rc*

,CT3 nc'cW<A^ r^ivacx-v.^ rcli.tacv.* e\cn:« K'oxxii^j vyrc' ,^rcto

r^n^nixiQ .r^Vuu^.l rC&i^cO^ r<$inx. \.m.*=^C\ : rcli^Ai^. rc"laj;j

: r*£jl:=*3 ax. -xivrs »sa ^^^z> . t<l\.t>jax.n tVnrC rc&A&vu rteia.*

.S.rV K"c«:t . CVl^J wjyaa K'itV
%
*=A\y ^.i.-f „_H£>3 .tA ^\^. J3f\il

, PC'crAr*' paa*. r<LlaS> gu ^acrA ^»om cwAui/j Vv.r^ r<i*.10ca*



before tlio consummation one thing, and L Lie consummation

itself another; we would ask, from what Holy Book, or prophet

,

or apostle, or 'teacher , has he received this doctrine of a

division into three orders? For he understands, as he says,

by the sixth day motion, having taken the term motion from

the monk Evagrius 1
); hy the Sabbath, that Christ will he all

and in all men; and by the first day, that God will be all in all.

He furthermore shows that it is less for man to he united

to Christ than to be in God. He imagined, then, that lie could

confirm these three (stages) by the words which Our Lord

spoke to the Pharisees, which it is certain were not a figure,

an allegory, a parable, or a mystery, but the narration of

an action imagined by the Pharisees, as is shown by reading

them. "The same day there came certain of the Pharisees,

saying unto him, Get thee out and depart hence, for Herod

desireth to kill thee. And He said unto them, Go ye, and

tell that fox , Behold I cast out devils and I perform cures today

and tomorrow, and the third day I shall be perfected,

Nevertheless I must work e
) today and tomorrow, and on

the day following 1 will go (hence) 3

) , for it cannot be tha*

a Prophet perish out of Jerusalem" ^). Now if, according

to his researches, today, the sixth day, be an allegory of

this world , and tomorrow, the Sabbath , a type of rest , and

the third day, the first of the week, a symbol of the con-

summation; what then comes after the consummation? Is

Our Lord again to be crucified? but by whom? for accord-

ing to his doctrine even the Jews will have become of one

nature with God.

Now it is thus written, that Our Lord said, after » today

1) K/Vtywc- Evagi'ius Pontioua was a disciple of Gregory Nazianzen.

2) The expression work instead of walk is in the Peshitta, but not

in the Curetouian Gospels.

3) The Curetouian version reads r^.K'irt' 'tjj^ n<i\:3CV.

•1) Luke XIII, 31-33.
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»r£lAs AA^ . rctir^ r^AjM&xisxi k&AAim r-eLtzscuAcv ij.x.'Stta

rcAj^ax. \h, . »"pS.x.^C\r^ JW irA .rsKfJ KlnJ.i r*&x$xza ya\

Ai~c\ . ?als£23 rtfrJ.i KlnA^a oris 't^zJK'.l »ca\ rsAt7AYJS Ai_

». rd.x.iK'.i coi-n *x.acVu.x_s:i r«<ta*~x. &\&ir£i rwii^r^ >cra

^.-tyj Ai=a\s^3C\ r<!h\c\h\r^ ^coc\ ' ^Jvzn .£lAj»jj» coco ^Vw.l

r^^ur^* rCix^O^A ^^cvcra&AcA ^Jso cvxLicVnui.il.i CVa^ . Tllfi

.caA ^.ilw^.^ ok* ^=jcni^3n ^i-n^b rt^a : cn\ r^jactii&csa

».vX.\nJ^A r^.ri^ CB.icnctt* Kls^o vA A\ jaaSiS ai-ts<Jr<'

\ b\r*jsn r^A cnlxra^ ^ inA.i . rwsK' ^aaa^cxA ^rj cap

rdi-=3 ocpi rd.ir»\ w»3 %_:a.A .• m_a-icr3 kAo co.Tcncra r«Ae\

>crx»inc\ a^aicnrj *jv=> .1^ r^an Ai*.c\ . oa\ ^AAgn ^.i-jjj^xsc

AcvVnin ca\c\ . tV-Afia^ao sa^As ceo rd^iX-rt >cu> . Kili*-or»

»>\ oA\ . m \v*rt r<A i\c\^in ctA >w^i aeon KLl3\ >i^a

».o.ti:Lc\ . t<\ir<l£. nilaK' jxfikSfl ncton.l . ndlcn ndl^cVA c\\znrf!

»r^nb\xza K'iAck'i GcrAa . i*»i73C\ ndL£»ev* n^ACUsr^ KiJrc*

cniiT) vnAooAw.i
t
x\cf3 AA£\ ndxJLx. A\- itoi n*. ,»r£it*

Arc* ca-s.t . rclnA^A r<£93.Vfa.a K'taiCCyiiJ^'J ^ rd»ic\crx>

^jm ^AvA^ KlIlX. j-Acara.t A\^ r^ivi^M^ ii-a>* aW
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and tomorrow and the third Jay I shall be perfected", //be-

cause it cannot be that a prophet perish out of Jerusalem"

:

it is therefore evident that He means , by the consummation
,

that lie should be crucified, and that this should take place

in Jerusalem, where also all the prophets had been killed,

and likewise He also was to be crucified there. He said that

lie would be perfected through the cross, in order to fulfil

what is said: //By the cross which consummates" *) ;
and

this other: //The hour is come that the Son of Man should

bo glorified"
2
), and also: „When ye have lifted up the Son

of Man, then shall ye know that I do nothing of myself" 3
).

Now the Pharisees, burning with envy because they saw

that Our Lord taught and performed miracles and was glo-

rified of all men, wished to expel him from among them

unto some other place, that they should not be thus vexed.

But, as praise from all men was given to him, they thought

lo intimidate and terrify him, and said: //Get thee out and

depart hence, for Herod desircth to kill thee". But He said

unto them that except lie were willing He would not die,

and that neither Herod nor they would be able to kill him

except at the time He chose. Therefore, when He derides

Herod and calls him fox, He indicates that he is but con-

temptible and despicable, and unable lo kill Him before the

time at which He has determined to die: //Go ye and tell

that (ox, Behold 1 cast out devils and perform cures today and

tomorrow, and the third day I shall be perfected". He hereby

indicates the three years which He passed among the Jews,

from His baptism to His crucifixion, in which He also teaches

that He worked miracles 3 for in the thirty years which preceded

1) There seems to be no such expression in Scripture.

2) John XII, 23.

3) From John VIII, 28.
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rc&r£ r<iA C\ . &i %Qo K* :t CX* bv± rtfi \ CU.sA.'S'j r<A . f<h\* 3 atslVtfl

^cn^ur^n ^.x'ix. AvAc* "toxra ^.-."io.n i.tzJK' p^Ak* . >CV.a> )a:\~tz3

Aire' r<lis-i oqs."^ rdir)\.=j . rs^AAw r<£»3CUC\ iw.'sao rdL^cx*

reix^a r<A.i : r<Lk.toax> ^n »tlA._:L ~>,
,

=*j Ji?3c^a . ^tAr,"icvr«^A

»£*l»rtfLA itolisyjci r<**im (kAA^n .^Ax-Tar*' )cA ^ix.iarc'tt

» '. v^jllrs axiksoA Avtra-. _*£-=> 1 r<^3i^k . cn^\CV-l ^aw.As. 3

»r*?A\?znr<! . r"d»Tu ^jXiiua »^~A jx»ivE.t/3 tsfro . a^ci&^p^

»/^aT5nr^&:i r"£=>3[a*] fs^rdl.t rdsKJ.t^ jJ.lc\Vvji*« kA,*? ^n ^ajA

..Acas AjAcio iur^ t^v*? . »fz!L*\!2QX ca^ixn K&trs'.i c\co vytn

crur<i!^\L°ini }a:v^3 cts^ : psfeaSia^ or^'K'ivfcCUi^ Or^ •.i^fc&r^.t

^a&wrrf c\\ti . )\.ish\r<? aarAn ^-vijf^ta .:*.:» cvsa i\. r^-i vsn i cus?

.*U-=J.t A-^r^J . r^n-ii-A Art* ^^C^kSai^ CunJtoa . eu.jja&iisiv

.• r^n^iro oo&vt^AA "ino?.! vyK* ^Eais.'yi pdltsj <k\A\ ».Acra

. rdmz:a .%*>:<a K'ivajcio r^iv^ tui*_:t k'ouJi r^iao.i.i rs^Ajj ccA a

rdYx=> rtl^>iA_i-. jcwa&ur^ri x_.w.J»3a v»Jr^ )a_\ r^Lusaa-*

r<t\cai.t >ctj . K'iuckri r^l^cuA nEUSsg&vxi.i >cna . r^cnnsLwa

t-t-ra Ki*MJ££?l=j ^a ;VrmA nfocan >cna . A_2l_=3 As. p^caApi'

,' rtfKft.iaStetSa ,\-x-r> ^»csm r<lA AjA^.^1 OCO vyr<* . r<^r\.n.3C-

pi'.Too .^j^.t . rcijjiAX^a T-i-Vix=3C\ A-i..T »cb Kfcujjsa.i i_n._flo

t-oo . rs^aao ^a.l^a r<Ao rc&vacnh-rj *_»n:=>3 . rcSaon rcAxnyrs

iT&xz.pc' pc*Ao . A\i^ncv Y4J rcAc\ . pgljjixYJ^a .tu^rcto •>c-i\a^r<'

Wrc'.TCN ix\^ ^-Aon . KlLaM.1 cai.i.uOrc'o r^AOio.i cul^ax-



A I

His baptism il is not written that Me gave any instruction

or manifested any miracle. Bat He says thai after three

years, which arc today, tomorrow and the third day, at the

time that He chooses He will go up to Jerusalem, and there

will he crucified by the Jews, //for it cannot be that a

prophet perish out of Jerusalem". And to this He adds: //0

Jerusalem, Jerusalem, that killest the prophets and stonest

them which are sent unto thee; how often would I have

gathered thy children together as a hen doth gather her

chickens under her wings, and ye would not! Behold your

house is left unto you desolate. For I say unto you, Ye

shall not see me until the day come when ye shall say,

Blessed is he that cometh in the name of the Lord" :
).

Therefore, whether or no there be in these words a symbol

or type or anything which allegoric-ally and mystically teaches

the things which appear unto this man
,
read ye and consider

and decide among yourselves: for by these three words he

sustains, as he imagines, his vain opinion, and the change

of the three dispensations of Ihc sixth
,

the seventh and the

first days of the week. For he calls today and tomorrow

(respectively) 'the evil world and liberty, and the being per-

fected on the third day is, that God will be all in all. All

being in Christ on the seventh day (Sabbath) — as if they

were not so already by baptism — ho believes to indicate

that Christ is all and in all men. If this be on the seventh

day then nothing took place on the sixth, and Christ was

not made flesh and born, and did not suffer and die
,
neither

was the power of death and the reign of corruption destroyed.

1) Matthew XXIII, 37—30; Luke XIII, 84—85. rs£s>3CU K&Kli.l
,

»the day come
1

', is not found in the Peahitta, but in the Curetonian

version : otherwise the Peahitta for Luke XIII is followed except n rC'-AVAr*'

~ vyr^aml r^Eia. for r^xif^ ; rszlii-'sats' = r<*Jt*'%J=aK'; ^**
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r^cto.'t >cd tt-ia : ^clxA_^>3CV2- rsfoctoM .Sx.Ats.'' rtfivaais*^ .J^sa

. >L-i "*.-£* r^.icn-A rcia.x.r).\.wA *_i^ ood : ^uA-XJba ^a.%^3 Ail

Altera
afc
_%-£>3 . Ainik&jfsf' ^naisi.i r^aru-tzi Aa.neA AurtfliA.^

0.^3 >acw ^^jtijit^.t ^xAca r<"<Jv2iiLA Arc* i-i^csa . r^' -m*»^

oaa iuiA.t c\ot rc&.iw nsisal^-.i pdm^a . v-iAs^i rtfiv^iAri

. cnli. rs^iJtoruj pdiK* . \zrm? r^icra.t vyis^ rc'zisrj.Tjja r<&V3X.

^Ars^-Json r<Lic\ : t-sJ^A rcfooa ^.1* r<A \?* Ai^cn ^Acn^s

^L»c\ . p^.Si.co cn\ ocn (?)&\cicw . ^i.i^n*.^ ^_c\.3cia Js*3 r^ir^

jaik'io . r*£.T*x.'£i r^-ai\i ^3 kL\c\ . r«in.»Hfle > en arix. C\.« ^93

rd-lAtn.!=^ .tiT3 K'-ik.Z.O'xO k&cu^oo K-Lt>l^ ^.tu r£.l£Aa.»

rd*ax-.t rc4\Au-.t33 rdA.J^r^.1 V-a_^ acb . kScO^jlo Kfcn.ii.2i

rdl^^s.^ rc'\c\vwi\^3 && . ^«idu.i ,^^3^^ Aii:^ Ki.t73.iixA

Sl_& . K*.ia3 pAj^p^ "i^r^ %xi^ r<*_\ . ,CV.w cn*£.i GaxDo'^crari

pciY-lK* jir'.CV-i Oi^rc'.T . >CO0l^>1x5^1 ^^CvcrX-lJSn Kii-*.!* «^Au

Ai*. crA jn_.i\i.T cU-OJ^Kh caivArA ali»_i ._ a^sarcto rc'-i/ix-

,cncA.%^_^ fwo. . r<"A\c\iur<'.,| even Kilii ira ^aA. Ain .K'iaoor^'

A^>:» .C^Jl'TO p/f*" \«« Kl>V-wA A-.T*^r^O ! «L&.1Cl^g >\£0

•:• K!i£i\Ar> Au Kl2k->i^3 ca^uoo . rs&xooK' jp3 cnV3_»'ir<'a
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For these and like things were accomplished by the cru-

cifixion and death of Christ, which took place on the sixth

day; who also cried out and said: //All is finished". This

is what this man calls the evil world. Furthermore, as

Our Lord taught that the consummation was on the sixth

day, because He then fulfilled all things, this man by defin-

ing it to be on the first day of the week openly teaches

contrary to the word of Our Lord. Our Lord therefore on

the sixth day suffered and died and destroyed the dominion

of suffering and of death ; on the seventh day He was in

the grave, and put an end also to the power of corruption,

and visited the souls held captive in Sheol. And on the

first day of the week He rose from the dead , and proved

by His own resurrection that of all mankind , and the begin-

ning of a new world in which there is no seventh and first

day of the week, as this man says, but it is all first day.

But he (Bar Sudaili) not being able to sec these things him-

self, nor willing to learn them from those who were able,

wrote this book in which he consulted his own vain thoughts

and not the Holy Scriptures, and constructed a new doctrine

full of wickedness and impiety, in an insipid and foolish

language. For although he is not even able to command a

language worthy of writing, still, being desirous of making

a display, he came forward as an inventor of heresies. I

will not, furthermore, omit the following fact, although it

is apparent from his writings. There came unto me trust-

worthy men who said that on entering his cell they found

written bv him on. the wall: //All nature is consubstantial

with the Divine Essence"; and on account of their strongly

accusing him of blasphemy, and it [becoming known to many

monks who murmured at it, he was afraid and removed it

from the wall; but secretly put it into his writings.
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rsr'ikr^ rC.icra . cncinaA .:s&uc\ AitV rti. . pu en %:a K* &\x=).n eAcn

Ax. / «^«A fs^%2ki\ r^Ao . Aw.lii rdA . crA i^JK'.i vSZJ.tn CU^

.sA,» jcraaAur-s' ^acwtrDK* pax. v\nluS . rd^cvm <y«'^73r<$'U'5'3.l

i\AisA4Jw2i.^3 r?l2s,^c\^r<'j''iAiK' ^re ^AxK'.4
! .* vvxAsa cyA Vsarc'.i.l

pdjcn AA^ ca-tvix. CV.SL.i.*u r'diiK' rdLi'-isj r<c* AK*
%
AAi^ja irj^

AA^.t .j^Jcb ^.-uj ai^jiV . r^^cuA^Jr^.i ts^ia^^a
)k
_acniAur<'

rdAa.t jA tVu^r^ r<lA . rtd&na.^* rs&rsSii-is^flo ^c^cra AiD"ij^.x-

vyrc* ^^atiAacA .=j^\ik Ati,a3 -i
_r^.r<'A\ ,i_\

i

rtl=3
fe
__cv

,

r»a.xfloA<.3.i

^Acn.i (X^-l* . ,cacv5k.iai^ f^=»Av!i. ^^oaA ^xi-.t ok* : &\sA^,i

.Ji.'^ix.l r<^\i"ij.1 *AorA (kir^i^^ua . a.JXacax^h.l rsA Y_lr*A

: rs&cu.Skia nc&cu^xX-Sk AiA_x. »_5a ru.i . rs&.tx.:! rdijti^.n

A»A %x\^ r«£lAo . .Jvcaw-i Kii.lA ^.sxiJLZ* rc'rtxx. ^.t *.Acrt

t
_io tN&uA-iiiaJ-v ^ni-J ^ cnA ^n.ai\^.i rzL'zn vyr^.i rd.x.c\.T»

rdiTwr^ pax.a re'oi r<LJL-\a> rc'ivaii^a .x\.m rdA:? . nt'-w^arc'

^.r^ C\.soi\i.o . rc&Vi-^i-w A zxa.% c\cp .^.r^ ^xi^ia
(
.xlo^\iat33.i

ndlsAcu Ax.:* r<i£v..mSv »^3 rcAxi.t . _ asA ta.i- .^K' cyA

oco . ndr^na rdJA'i.i J\:23 r«ilAc\ r^liJiivsa p^lAAtw i\^ rd.A

\x\^ Y-Lik . k'^a^AAa caA r<bcYUi .X..V-* r<*A Ai.2k.t-x. aoo.i

rdA )a_&J ruA.i -Acrj . r<l=nk.^ *Jia r;'^\ Kit-^-CD pc'iua.uA'v

r^Lirc* . ^lxriS/J cnA*^ rd.YxA.1 ii\ irs-Go . ^crAxw .uJXS-r*'

coru'vA^ Y-ir*' \x=3 ^v=J oaA A\=>i\:!k3 pdirC :ioa_x. i_x-^

^JvA i\i.%L caw-u^. AK's r^.'UK' f<'^i\n.-
/

. ^arainrc' criS'lx.rt
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They related before mc that to a certain Jew. who was

by the sepulchre of the Patriarchs of the house of Abraham,

he said this word, coming up and sitting by him: //Fear

not, neither be concerned that thou art called crucificr, for

thy lot is with Abraham:" instead of saying //thy por-

tion". Concerning various other blasphemies which he raved

and uttered , other men , who disputed with him on this

subject and were with him for a long time, but are now in

the province of Antioch , have spoken to us, but on ac-

count of the extreme shamefulness of these blasphemies it

has seemed to me not suitable that they should be stated

in this letter.

If therefore he has either written unto you, as I have

learned, or has sent unto you his blasphemous books, be

careful lest they fall into any person's hands and especially into

those of nuns dwelling within church-precincts, lest they be

led astray through the simplicity and weakness natural to

women. For the wise must all, as is written, //take up

the stumbling-block out of the way" 1

),
lest he receive many

wounds and become the companion of many others who

stumble and fall
'

i
).

Write also to him, if it seem proper to you , that he cease

from his blasphemies on an ineffable, pure, incomprehensible

and holy doctrine. Concerning which I do not know that he

has yet a single disciple, for, of the many arguments which

he has collected from the Scriptures, when he applies them,

he does not discover the (real) force, but he imagines that

they support his view.

I remember that I once wrote to him a letter bv means

of one of his disciples, Abraham by name; a copy of which

also I now send unto you. At that time I did not well know

1) Isaiah LVII, 14.

2) Of. Isaiah VIII, 15.
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cdoiii. tslia3:i r<li=)\ aoara Av»ocw i-.ti r<A .^A, %,£*, . fs±£,

crr&A Aifc. jrxkikCi "t cars i\2£33 Ar^.i rtla^PC' . ^.i*.^^ K'iaiznitf

n^s^n ^,m »ct3 . r^L"iyn.sii% cn%^^ cal*r< t^'ja.i.cisAo ._ kL'sL.u*

A:ti*A-e?3 v^^ji.i as-.txa .•ctxjj.i*^ «^^ ttai.tx. rdx-cos . cA

kAcv oart Dr<lii.a . co^oA £\.=>£\&uj. kAos ^^Ami-^ ^Lrt»i

riL'tajJto cviA jJUS^CvcaXitt rsA.t >cba .' rC^CU^i*CO AA^M

rc'iv.ScUi-l aAo . r<iicw rcA^** AAa i*-^ cuA . K^s-^feas

K'iiacuAcN rs^v»V-»Acv i*^ Ki:AiA . ^cyizj Aimaso.i ^.Am ^sp^

.soA^a . rdua. :u> ndwCvio ^ao KtraK' »cy3CvAv»k'.t v^r^.i
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that ho had dared lo imagine such blasphemies , for I had

onlv met with his commentaries on a few of the Psalms,

in which he also glorifies himself and ascribes to himself

revelations and visions, and (says) that lo him alone is it

given to understand the Scriptures correctly. In them he

also calls the Scriptures dreams , and his commentaries the

interpretation of dreams.

Afterwards he craftily devised to send his books to you

and Lo write to you , in order to deceive the simple people

there (at Jerusalem); for I have heard that he says to them

,

that even in Edessa is his heresy received , and is furthermore

much praised by us, — until some of the monks there hap-

pened upon the letter which I had written, of which I now

send you a copy, and found that (on the contrary) he was

strongly censured by me. When therefore you shall have

received these letters of mine, that which you know to be

just write unto him, and reprove him, and that not feebly

but forcibly. I myself would write lo the bishop of Jeru-

salem ') respecting him, were it not for differences concern-

ing the faith . and that the fact of our not being of the same

communion is a middle wall (of partition) between us ").

For this man has sinned not a little, and the offences which

he has committed are not small; for he says that dogs, pigs,

serpents, scorpions, mice, and other reptiles of the earth, are

consubstantial with God: that is will become so. He also strives

to persuade others to believe likewise, and says thus: //As

the Father and the Son and the Spirit are of one nature,

and as the body of the Word is consubstantial with his

divinity", through ignorance he also blasphemes concerning

this part (of Church doctrine), adding, //all creation also will

1) Elias, Patriarch of Jerusalem,

2) Ephesiarts II, 14.
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re>\<\ ril»A. ^Hr» t<bcwi\.t r^*.*^. rc3ui=3 A^ Ar^.i . \i53r<b

. r«&fclAx.c\ t<l^cxfl\c\ .riiAcO^iiia rcii-'-tisa . K&GcvArC'Ji

. i&t »A\_Ji>3 ca_\ ix-i.r^'.t C\cy3 r^—\c\

become consubstantial with the Divine nature": and magi-

cians and murderers, crucifiers and apostles, persecutors and

marlyj's, adulterers and virgins, the chaste and those who

satisfy their lusts, all, he says, will be changed and become

consubstantial with God, and there will be no one who shall

excel, neither any one who shall be lacking l
).

1) It seems either that at this p|int a sheet of the MS. was lost before

it was bound, or that the MS. from which this copy was made was a

re one.
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V.

THE PHILOSOPHIC SYSTEM OF BAR SUDAILI.

The letter of Jacob of Sarug was evidently written at a

period when Bar Sudaili had not yet thrown off the mask

entirely: it makes no mention of pantheistic doctrines, but

simply upholds the church doctrine of the eternity of punish-

ment against Bar Sudaili's theorv of its temporal duration.

In doing so he falls , Jacob of Takrit (XIII century) remarks ]

),

into the error oi the Semi- Pelagians, that the just received

eternal bliss because God foreknew that they would always

have continued in righteousness. This view cannot be cor-

rectly said to be that of the Semi-Pelagians, although it

resembles it in the cooperation of the two elements of grace

and good works.

Philoxcnos has confined himself, in his letter, to treating

in general terms of one part only of Bar Sudaili's system
,

that which scemod to him most pernicious, his pantheism and

his doctrine of salvation. His system was openly pantheistic,

or, to speak more philosophically, Pan-nihilistic; for, accor-

ding to him , all nature even to the lowest forms of animal

1) The passage is in his K&£?iiC0.*f Kl=3<k^ »Book of Treasures"

(written in 1231), part III, ch. 39: cf. Aaseiu. B. 0., T. II, p. 240; and

Abbeloos, S. Jacques dc Sarug
, p, 125.

i'Yothintrliam, Bar Sudaili,
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creation, being simply an emanation from the Divinity-Chaos J

)

,

finally returns to it; and, when the consummation has taken

place, God himself passes away and everything' is swallowed

up in the indefinite chaos which he conceives to be the first

principle and the end of being, and which admits of no

distinction. Let us examine the salient features to be no-

ticed in Philoxenos' letter, and compare them with the doc-

trines of the Book of Hierotheos as they are disclosed in

the summary given further on. In the first place, we read

that Bar Sudaili //openly assimilates the creation lo God and

teaches that it is necessary for everything to become like

him" 2
): his formula was, >^All nature is consubstanlial with

the Divinity"
3
). Secondly, there are three periods of existence:

1. the present world, which is evil, and to which belongs

motion: 2. during this period all existence is brought into

complete union with Christ who >u*s all and in all men";

this is the period of rest and liberty: 3. finally, all nature

becomes of the same nature with the universal essence').

This is the consummation or the confusion of all things,

when distinction disappears, not only between God and

Nature, but between the persons of the Godhead itself
3
):

God, as personality, passes away, and there is no longer

Father, Son, and Spirit. Even the devils are finally redeemed,

and included in the general indistinction and confusion
8
) .

This

doctrine of universal redemption and return into the divine

nature — the ajioy.ccraoraoig — was, as is well known,

the common doctrine of the great Alexandrian and Anlio-

chene schools. Both Origen and Theodore of Mopsuestia , like

1) His first principle i* identical witb Iho Qs«?x!x ov source of divi-

nity of Pseudo-Diouysios.

2) P. 28. P. 42. I) P. 32 seq.

• 5) P. 34. i

!*. 82.
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Bar Smlaili , assign three periods lo rational existence: the

present; that when all existence is united in Christ; and

the final absorption or drcoy.ara<jrccGt>g\ the only difference

being that with Theodore this was final , whereas with Ori-

gen this process was continually repeated. The same doctrine

was taught by Gregory of Nyssa on the one hand and Dio-

doros of Tarsos on the other.

The Book of llicrothcos takes precisely the same stand-

point. In it, the emanation from the Good comprehends all

the grades of nature down to the lowest, including also the

fallen evil spirits 1

). The redemption of the hell-sphere and

of Satan is taught in detail: we even see, from the commen-

tary of Theodosios , that this point in the Book of Hierotheos

had excited much comment and reprobation among theolo-

gians
2

), and that it was considered by them, as by Philox-

1) See p. 110. 2) Comm. ou Book IV, ch. 17, which is entitled

K'nd.^^J . r^Aui&iM r^C\.n*&\ A:*. » On the repentance of those below".

o&iArc' .tn.l taaK&Y*^ niisAid t^licrj A v. evitncs . rctai rc'.t

K^cvn.»c^ A.Vsa.1 . rs£.i"vjj<5n.ii r^&cua.*^ Ai- rsf-ica
ta
_c»f-<i±£i.rA

K*.nrd!L,i nf<karu<^ A^t^s j-*.^ r^ben r<iA : v^sr^ K'.^r^lx-.i

r<hca ,x.r<L.w rdica vyr^.trt kLx—jj ndl-Sirs?' . \J^ir^ --iAca

KLsixia.u r^aaiii AV^s.i rs£l\^c\ r^li^riu r^rjeaa .K'.^rdit-.n

^»."i fdia^'ip^ . » jA XZX^JZznx rd'-XS.Sk'kr*' JSfta r<'
,

U£i..»e\ r^wVi-t

'

: .t^i-E.'m ff*»V**Ml ^ia r^.HKiA »Now many among the mystical

divines of the church of God have considered that Hierotheos when he

wvoto this chapter »on the repentance of those below
1

' meant the repont-







»9

enos, a dangerous point, for Theodosios vainly endeavors lo

ciear Hierotheos from the charge. This fact itself is of impor-

tance from its connection with the criticisms of Philoxenos

on Bar Sudaili.

The three periods which Philoxenos finds in Bar Sudaili

clearly appear in Hierotheos, not only as world-periods but

as phases of the development of individual souls. The first

or natural condition is that during which the mind aspires

with motion towards the first principle, hut still possesses

evil in itself. The second fakes place when the mind or

rational nature, through its rise, becomes identified with

Christ and goes through ils long experience and purification

before reaching the final consummation ,
experience during

which it performs all the aels of Christ and is Christ him-

self; for Christ is nothing but the Universal Mind. The

third state is when all nature is completely absorbed info

the original chaos from which all originally sprang, even

God himself: in this absorption, Father, Son ,
and Spirit

disappear, and all distinction vanishes
1

).

Any further details at this point seem unnecessary; a

reading of the summary of the Book will show even more

clearly the complete identity of Bar Sudaili's doctrine, so far

as it is slated by Philoxenos, with that of the Book of

Hierotheos. If the analogy went only so far as lo cover

what is, so to speak, the common ground of pantheistic

mysticism, there would be nothing remarkable or conclusive

in such a coincidence. What would seem, however, to be

a ment for the identity o( the two writers, —
ani i u . Bui our teai i

i r did no1 say the le thin t of the
|

oce of de;norib, nor had he any such thing in mind; on the contrary it

uen whose evil had led ; ito the abode of^lcmons.

This fact ident, that he spoke of the repentance of men,

i
aying," i

l> See summary of Hook of Hierotheos.
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besides the three world-periods, — is the form of dot- trine

found in both on the //consummation": what other mystic

writer had ever dared to reach such a depth of logical

blasphemy as to assert in so many words that '/the Father,

Son, and Spirit", thai Cod, will cease to exist? This is, of

course, but the logical consequence of the Pseudo-Dionysian

doctrine of an emanated Trinity, for, as Origen says, //as the

beginning is, so must the end be"; but nowhere in these

writings, any more than in those of the Alexandrian and

Antiochene doctors who teach the dnoy.ardoTaGig ,
is such

a consequence expressed. Many striking personal similarities

between Bar Sudaili and Pseudo-Hierothcos are evident at

first sight: both lay claim to direct divine revelations; both

make extensive use of Scripture for the support of their

theories. It remains for us to see whether the Dionysian frag-

ments of Ilierolhcos are in accord with what has been de-

duced. As it would be out of place to give here their full

text, which would have to be compared with passages of

the Book of Hierotheos, a few words of description will be

sufficient. The extract from the Elements of Theology ') is a

definition of the nature ai' Christ. The divinity of Jesus (toJ

'hpou Oeortjg) is the all-including cause, above intelligence,

life, and substance. It maintains the harmony of the parts

and the whole, being above both the parts and the whole.

Between this conception and that of Christ as the universal

essence and the union of all things, the harmony is evident.

The extract given in Eceles. Hier. (ch. II, 1) shows that

//the first motion of the mind towards the divine is the love

of God"; and the fragments from the Erotic hymns*) treat

of love as a unitive force moving all beings //from the Good

1) Divine Names, ch. It, 10. 2) Divine Names, ch. IV, 15-17.
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to the last of brings and from the last of brings up

to the Good''. There are many corresponding- passages in

Hierotheos : lie describes the motion of glorifying and loving,

as lhat which belongs to distinct and separate existence, as

the supplication of those who have fallen. //All rational essences

glorify and love the essence from which they were separated//.

It seems at first difficult to explain why Philoxenos pours

such fierce invectives on Bar Sudaili , and stigmatizes his

doctrines as unheard of, and worse than Judaism or Hea-

thenism. Although they were expressed in hold language by

Bar Sudaili, yet, besides being in accord with the prevailing

spirit of East-Syrian and Egyptian monasticism , how many

famous teachers and doctors of the church had supported the

same doctrine! While it is presented in different forms by

Sabcllios '), Marcellus of Ankyra"), etc., it is upheld by the

whole Alexandrian School, by Clement, Origcn , and Didy-

mos , by Gregory Nazianzen 3

) and Gregory of Nyssa , by

Nemesios , Synesios, and others, and later by the School of

Antioch , headed by Diodoros of Tarsos and Theodore of

Mopsuestia. Among the East-Syrians even S. Ephraem can

hardly be cleared from the slain of a moderate mystical

pantheism. If none of these theologians used the same freedom

of language as Bar Sudaili, on approaching the most sacred

precincts of the Christian faith, Philoxenos must have been

i subtle a theologian not to have seen beyond their reti-

cences. The severity shown to Stephen cannot then be ex-

plained from the principles of his thought, but from the

freedom of his language, which was such as to throw oblo-

1) Si r, I, pp. 598 and GOO.

2) Aih .Marc: Bee Dornor, I. 2, p. 'JS2.

byron published in notes to Dionysios (Op. ova. ed. Migue

,

[. p. OOl
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(juy on the whole mystical school and to draw upon it the

reprobation of ecclesiastical authority. Another explanation,

the plausibility of which may appear further on
,
would he

Bar Sudaili's connection with the beginning of the well-

known Origenistic revival in the first part of the VI century.

:< r

•

\:
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VI.

BIOGRAPHY OF BAR SIMM,

The biographical information concerning Bar Sudaili al our

disposal is very meagre. Philoxenos tells us that lie was a

native of Edessa and a r^izso or scribe ,
and Jacob of Sarug

shows him to have been a monk of considerable repute for

sanctity and good works; in fact, the terms of praise which

he bestows on Bar Sudaili indicate that, until then, the latter

enjoyed the favor of the Alonophysite party, though already

he had not only begun to show his anti-christian sentiments

more openly, but was also cherishing ambitious aims. In all

probability Bar Sudaili passed a portion of his early career

in Egypt, for Philoxenos mentions his having followed for

eomc lime the leadership of John the Egyptian. If his iden-

tity with Pseudo-Hierotheos be granted, there would be some

interesting traces of this early part of his life. Three dog-

matic extracts passing under the name of Hierotheos are

erved, in cither Arabic or Ethiopic versions; the originals

em to have been in Coptic. Two of these appear in the

ll-known Fides Patrum l

) f
a work compiled probably in

I; '.'

. ibic version in found in the Vatican (Arabic Cod. 101 i.-. 11

in Florence (Medic. Palat. Library C.LXIX) and in tin: v*ii .

1 Lib. at Rome. 'J I p erved in the Brit. Mus.

liii
: I. H ' :. 10,210 f. 7—8, and in the Library of the Univ.

• in.
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Iho XI cent.: a Latin version of them was ffiven by Mai in»y

tome III of his Spicilegmm Romanum (p. 704) ') ,
but both

the Arabic and Elhiopic texts have remained inedited. These

fragments, which contain declarations concerning the nature

of Christ, are somewhat colorless, although perceptibly Mo-

nophysite 2
). Of more interest is a confession of faith, con-

tained in an Arabic MS. of the councils (Arab. Vatic. 409

f. 397) , which seems not to have been noticed by Mai. Here

a strong pantheistic and mystical tinge is added to its Mo-

nophysitism , and many expressions remind us of Bar Sudaili,

especially those in which the all-containing nature of the

Ihcarchy is taught 3
).

It appears clearly from the language of these fragments

that they were written at a time when the Monophysite

controversy was at its height; and the probabilities are in

favor of their having been written by Bar Sudaili. The first

two show him to have been at first a prudent but evident

Monophysite, and the last must have been produced some-

what later, when his creed had become more mystical. There

are no traces of them in Syriac, and they must without any

doubt be referred to a residence in Egypt. Jt was in Edessa

however that he began lo show his personal views: it is

probable that he was still in that city when Jacob of Sarug

adressed to him the present letter. Then also Philoxenos may have

written to him the previous letter which he refers to, and

the copy of which he enclosed 1

). Soon after, in all proba-

bility from the opposition he met with in his native city,

1) Mai published it without pledging himself iu any way, » nullum in-

fcerponena etc lis judicium".

2) Compare their phraseology with that ol' Jacob of Sarug, e.g. in his

letter to the monks of Bassus,

3) I intend to publish the toxt of these documents with that of tha

Boole of Ilierotheos. 1) See pp. 44—47.
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Bar Sudaili was obliged lo leave Edessa and betake himself

to Palestine , where the greater Freedom of thought allowed

was abundantly used by the Origenistic monks, who were

growing numerous and bold. At or near Jerusalem lie entered

a monastery, as we see from the letter of Philoxenos: that

he was ever an abbot seems to be a gratuitous assumption

on the part of Neander, Gfrorer, and those who have copied

the assertion from them. We have no record of his being

expelled from this monastery, as some were, in consequence

of his scandalously pantheistic views, hut there can be no

doubt that they became well-known, not only from his writ-

ings, but also from the words he wrote on the wall of his

cell, „AI1 nature is consubslantial with the Divinity". About

the same time we bear of the expulsion , for Origenistic views,

of lour monks from the new Laura of S. Saba, will) the

consent of the archbishop Elias
J

) , to whom also Philoxenos,

in bis letter, speaks of appealing: it would not therefore have

been surprising if Bar Sudaili bad been treated in the same

manner. The period of bis residence in Jerusalem is the only

part oi' his career which may be dated with approximate

certainty, between the years 494. and 512, from the con-

cordance of dales between Jacob of Sarug (b. 454 , d. 522)
,

Philoxenos (485—518), and Elias ol Jerusalem (494—513).

Philoxenos refers to the impossibility of bis communica-

ting with the Patriarch of Jerusalem on account el' their divis-

ion in faith , we are inclined to narrow the period at which

his letter was written to between 509 and 512, when the

t between the two parlies \v;s at its height. Another

chronological indicalion might be found in the r^art^co

,

lj Cyrillus Scythopolita , Vita S. Sabae,
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„Confession of faith", of Philoxenos *) , if the period al which

it was written could be exactly determined; for in the ana-

thema at the close he enumerates r^tx,-! r^A»rjcv_,. va „thc

impious Bar Sudaili
1
'. This confession may have been drawn

up at the synod of Sidon , held in 512—513, of which

Philoxenos was the prime mover. In the profession of faith
r

)

demanded, among the Jacobites,, of priests and deacons on

their receiving orders, we also read the anathemalism of Bar

Sudaili and his followers. Stephen had evidently become a

man of importance and influence.

Bar
c
Ebraia , in his Ecclesiastical History 3

), makes Bar

Sudaili flourish at Edessa under the Antiochene patriarch

Sergios , the successor of Severos, about 54-2. This is at

variance with all our other evidence , and is certainly an

error; for Stephen had already left Edessa, as we have

seen , during' the first years of the century , and his career

could hardly have lasted until the middle of it.

It would be of e'reaf interest to know from what source

1) Brit. Mus. Add. 17210: of. Wright's Cat., II, 533. Cod. Syr. Vat.

CLIX,f. 83, v. ^avra.T r^hvzn'rLSJzn >lls>i:so ^j^roliA ^.ix^iAii.^73 .12k.

: rtSana : Kirucma ^jyea*h\*r<x . r<i*>jacx- >_»* ,i^.,
«

..sl.c»
'• r<?i.sxs\£>.

2) Cod. Syr. Vat. XLIX, f. 5S. It anathematizes r<llSiV.a> r^_A C\

e^'^a\ cm Kbcrc r^-sL^.i -iitwr^n ^^icnlo . rcllarVrja-* in,

^.xlco ^-'sn p<L3Vjjf-«' ^n.t..t?3 ore* . <<!»%*>nf r^ao.* ^cn-Ar^o

3) Ed. AbLeloos and Lamy, p. 215. Of. Assem. B. 0., T. II, p. 327.
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Bar Sudaili derived a part at least of his doctrines. On this

point we find an interesting fact noted by Philoxenos in those

words: nHe desired.... to originate heresies himself also

,

like John, the Egyptian, whom for a short time he even

followed"
J

). His master then , before ho came forward as

an original thinker, was a John of Egypt. At this period the

monophysite monk John II (509—517) was Patriarch of

Alexandria; but as his relations with Severos of Antioch and

the Syrian Monophysites were intimate, it is hardly possible

that Philoxenos should have referred to him. Bar
c
Ebraia in-

cludes a John of Egypt in his enumeration of the Monophy-

sites who flourished under Scrgios of Antioch 2

)
; hut I have

not met with any other notice which could with safety be

referred to him. The John of Alexandria spoken of in Zacha-

rias Rhetor as a heretic and falsifier of writings is, in all

probability, another and an earlier writer 3
). In no case could

we identify this John with the Syrian John of Egypt, bishop

of cv^in^r^, whose life is given by John of Asia *) ; for,

ides the fact that he flourished at a slightly later period,

had he held the opinions which a master of Bar Sudaili must

have had and which Philoxenos indicates, John of Asia, be-

longing to the same party as Philoxenos, would never have

enumerated him among his saintly personages. It is hardly

necessary, however, to question the opinions of this master

of liar Sudaili: the mystical pantheism of the monks of Egypt

and Syria from the IV to the VI century, as well as the

intimate relations between the two countries, arc facts too

well-known to requift proof. In both there flourished every.

..!' of pantheism and pan-nihilism, from the gross and

; ! ,. 2) A,' i matri I!. 0., T. 11, p. o27.

''} I.;, i I

.

loba Syriaca , T. 11 , p. 1 77.

I) L p. •
, . Ill p. 130.
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material form of the Euchites lo the spiritualized forms of

the kabbalistic, Neo-platonic and Origenistic sects. Late re-

searches tend to show that much of this was engrafted from

the old Egyptian sects, with slight transformations required

by the new dispensation. How much of this earlier form was

embodied in the so-called Hermetic books il is difficult to

determine, as thev seem to be the work of such diilercnt

periods.

Stephen bar Sudaili was undoubtedly in many points a

follower of Origen and the Alexandrian school , but his thought

was dominated by gnosticb-kabbalistic elements. Having boldly

proclaimed his doctrines , he sought to propagate them by

numerous writings. Philoxenos shows him to have been a

learned man , much devoted to the study of Scripture , which

lie interpreted in a kabbalistic manner, carrying probably to

excess the mania for this kind of exegesis , which was in

vogue among the followers and imitators of Origen ; although

it did not originate with the latter, but is found even more

elaborated in the writings of Philo.

Although Philoxenos speaks of letters, commentaries
, books,

and other writings of Bar Sudaili , he gives details only

regarding an early one, the first which came into his hands,

a commentary on the Psalms. In it Stephen claimed to have

direct revelations and to be an inspired man, to whom alone

was revealed the true sense of Scripture: he called them

dreams and his commentaries on them the interpretations of

dreams. Philoxenos indicates that in this work Bar Sudaili

had not yet developed his pantheism. The question naturally

arises, was he acquainted with Iho Book of Hierolheos and

did he make use of it in his criticisms? It seems as if

this were not the case: otherwise the language of Philoxenos

would have been entirely different. As it is, the phraseology







62

he had other sources of information, lie refers in

particular lo a book in which Stephen sets forth his doc-

trines (pp. 42—43) in a language which, he says, is en-

tirely inadequate to the subject, oiimpid and foolish". From

this book he extracts most of the statements which lie con-

demns. V.
. rks of Bar Sudaili lie may have seen,

imposture pcrpetra

by S ien, he would not have failed to publicly accuse him

of it: the secret character of the Book of Hierotheos must

for some time have prevented its existence being- generally

known, even if it had been already written at that lime.

/eral passages in Philoxenos it appears that Bar

aili must have made numerous and active disciples (though.

!v s to deny it), and have kept up continuous relations

with : re he boasted of having adherents. We
find that Philoxenos himself, before becoming acquainted

i Stephen's most reprehensible doctrines, wrote to him

a letter — now lost — which he sent by one of Stephen's

disciples named Abraham: and the reason which induced

Philoxenos to write to Abraham and Orestes at Edcssa was,

that they had received from Car Sudaili letters and other

Hit to them through some o^ his followers; by which

he v to seduce them, and probably others, to adopt his

rnicious doctrine .

Thu h have we been able to collect respecting Car

aili: now it will he necessary, in order to complete his

graphy, to pass to the question of his identity with Pseudo-

11 .
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VII.

Bill SDDAILI CONSIDERED BY SYRIAN WRITERS TO BE

THE AUTHOR OF THE BOOK OF HIEROTHEOS.

H has already boon stated by Asseman ') that Gregory

Bar
c
Ebraia the monophysite patriarch (XIII cent.) asserted

the great work of Bar Sudaili to have been that entitled the

Book of Hierothcos. The passage referred to is in his work

entitled, rtLaL.tcL.c AAi-iJ^a
2
). In giving an enumeration

of heresies on the Incarnation, he assigns the last place to

Bar Sudaili, saying'
1

): //Thirtieth heresy; that of Stephen

1) B. 0., T. IT, p. 290—291.

2) r^Aiii^rtiw ndGjK&ix. A\jsa r^lz-ncua ^iiso , at the end of

the IV foundation ; of. Asseman, ibid.

^a_Li>A c\.-\.ia . r<i-n.Ai3L0\A r^JsiA O..X. &ur^.1 i-t/Jri' Ki-JctJ

. *i*t3^\J23 r^CLJL-rj rxf_\r<' , rf,\, ,« Tr'i ^.xxiJ <kz_*23 . « *** ' v

. A._:*._=3 Ai. K"caArc' r<t\cus.t coO-Aa&i vsflr^.i vyt^ vs^cw

o-vsdr^'.A . jcaii-n coaitt)aJa*.i r^-x^d cn_=>i coaK&i-ir^.t

^K* . CtfC\tv'<i\i.»r<' r<Li:>.t.nN i\_^3 rc*..2k. c\ca ca-Ai^.t acn t^yr^
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bar Sudaili. He affirmed that there will be an end to the

torments (of hell) , and that the wicked will not suffer

forever , but will be purified by fire. Thus will mercy

be shewn even to demons, and everything will return into

the Divine nature, as Paid says, //God will be all in all".

He also wrote a book in support of this opinion, and called

it by the name of Hieroiheos ,
the master of the holy Dio-

nysios , as if it were by the holy Hierotheos himself ; which

vtany also think'

\

In a second passage , in Ihc first section of his Ecclesias-

tical History 1
), Bar

:

Ebraia speaks of Stephen, hut adds

nothing new, except that lie mentions his Scripture-commen-

taries. His words are: 2

) nAl this time Stephen bar Sudaili

became notorious as a monk in Edessa. He interpreted the

Scriptures according to his own ideas, and affirmed that

there will be an end to the torments of hell, and that sin-

ners and even demons will be justified; laying down as the

foundation of his teaching that, as Paul says, uGod will

be all in all".

These few words represent in an absolutely exact manner

the teachings of Car Sudaili as related hv Philoxenos, but

the most important point is the categorical assertion, that

Bar Sudaili attempted to palm off his principal work as that

of Hierotheos, the supposed master of- Dionysios the Arcopa-

gite. Were this statement only the expression o\' Bar
c
Ebraia's

l)Ed.Abbol . p.222. 2) rdi^A^rc' o^r\J rdi^v^ corao

ndA^w ^AxarnV^.TCS > rdnJCoeA 'CsrjrC' r<ltxAcvx.C\ . caX-£w..l £>*

l-.zj !•». rd.oW ncfocnJ.l ,ct3 Is*. *;> . rc'.lcdx. Arf.1 r^SOV*
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person al opinion, one could but feel considerable hesitation

in accepting the conclusions of a writer who lived more than

seven centuries after the one whom he criticises ; and until

now the assertion has been supposed to rest entirely with

him J

). The case assumes a different aspect when
,
in another

of his writing's, Bar 'Ebraia quotes in support of his view

a writer of the VIII century
,
Kyriakos Patriarch of Anti-

och (793—SI 7). This passage occurs in the Nomocanon or

tsliizili^ M^ioco^aia rsdJLS&t.'is- t-djaixs A^tzi Ki.ioco.i rd.^h\t^.

//The Book of Directions concerning ecclesiastical Canons and

civil laws
1

'. In ch. VII, sect. 9 2

) , in which he enumerates

the canonical and apocryphal Scriptures, etc., after speaking

of apocryphal revelations of the apostles John , Paul , Peter , etc.,

he gives a sentence of Kyriakos on the book of Hierotheos

in these terms: "ja.ix.vi acta r^lrs^.a. . r^v»i^r<Ls. toammD

. >c«a3aJ.r<' p^iixtX^icw r^Al.'rc' mci^ //The patriarch Kyriakos

{says) : The book entitled (that) of Hierotheos is not by him

but probably by the heretic Stephen Bar Sudaili
1
'.

Bar 'Ebraia might have quoted another writer, who also

lived in the VUI and IX centuries, John bishop of Dara,

whose testimony is of the greater value in that he was a

noted mystic and a student of the writings of preceding

mystics, especially those of Pseudo-Dionysios. Beside his

book on the Celestial and Ecclesiastical Hierarchies, alreadv

mentioned, he wrote an important work on the soul
3

)

and another on the resurrection of the body 1

). The latter,

1) This is the opiuicm of Neiinder, Doruer, and all who have treated

the subject.

2) Cod. Syr. Vat. CXXXII, f. 32: of. Assemani B. 0., T. II, p. 302,

and Catal. T. Ill, p. 199. 3) Assera. 13. 0., T. [J, pp 219,505

-1) Cod. Syr. Vat. C. Of. Assem, Cat. T. IT, p. 530.

Frothingham, Bur Sudaili. 5







66

entitled repair*' KSsarcLSo ndiX-Jr*' t^'i^as r&saxa \±.

,

///^OMr 600/1S o?i J/ie resurrection, of human bodies', is a work

of great interest and learning: in it he devotes a chapter

(1. IV, c. 21) to supporting the eternity of Paradise and

Hell
1

). The opening sentence is worth quoting: i/Dlodoros of

Tarsos in the booh which he wrote on the (Economy, and

Theodore his disciple and the master of Ncstorios , say in

ny places that there is an end to condemnation. The same

course is also taken by the work called the Book of fliero-

thcos, which is in reality not by him but was skilfully writ-

ten by another in his name, thai is by Stephen bar

Sudaili. Grey ory of Nyssa also, in his book r€.iA\\z?3

and in that to his sister Makrina, and in other compositions,

teaches the dogma of apokatastasis , that is, the return into

the first principle, and says that there will be an end to

future torments. However, all the doctors of the church, Greeks

as well as Syrians ,
with the sole exception of this saint ,

say

unaiiiiii'judy that there will be no end to the torments ofheir
2)."

1) Cod. C. f. CO, v. Cf. ibid. p. 537-8.
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In the same chapter John of Dara quotes , among other

authorities in favor of the eternity of punishment , the letter

of Jacob of Sarug to Stephen. His long extract extends

from p. 18, 1. 1G of the text, to p. 24, 1. 10, and covers nearly

the same ground as the extract, in Add. 17,193 , of which we

have given the various readings under the letter D.

These two authorities flourished between two and three

centuries after Bar Sudaili , and it is easy to perceive that

there must have been a continuous tradition among Syrian

church writers on the subject; a tradition which is of the

greatest authority even taken by itself, and if in accord with

the intrinsic evidence would seem to be incontestable. It is

clear, from what precedes, that this work took a very promi-

nent position , and exercised a strong influence over the dif-

ferent schools of thought.

Having reached this point in my researches on Bar Sudaili

,

1 made every attempt to discover traces of the Book of Hie-

rotheos. Father P. Halloix wrote a life of Hierothcos for his

collection of lives of Eastern church writers of the first two

centuries
1

), but in it were used only the fragments quoted

. OCT3 rd-CL».lX.i\\

1) lilustrium Ecele^iae Orientalis Scriptoruin vitaa ct documenta. Duaci

1633, p. 600—634. The so-called life is made up of quotations from

mediaeval writers. Tbe commemoration in the Menaci of the Greek church

shows what superstitious reverence wa.j accorded to the shadowy per-

sonality of Hiorotheos , known to them only through the medium of

Dionysios.
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bv Pseudo-Dionvsios : Liio other references were valueless as

independent testimony, for they were all derived From the

Pseudo-Dionysian writings. Halloix had no knowledge whatever

of any Book of Hierotheos, or of a possible connection be-

tween Pscudo-IIicrotheos and Bar Sudaili, but believed im-

plicitly in the existence of a first century writer. Researches

amon? Greek and Latin MSS. were also of no avail. I found,

however , that there still existed at the British Museum a

unique MS. of the book of Hierotheos in Syriac. It was

described, but erroneously, in Uoscn and Forshall's catalogue

as translated and commentated by Theodosios Patriarch of

Antioch , the second alone being the case. This work I was

enabled to copy.



m

VIII.

THE BOOK OF HIEROTHEOS.

As already remarked, this Book pretends to have been writ-

ten by a certain holy man of the first century, HieroLheos,

a disciple of S. Paul and teacher of Dionysios the Areopa-

gitc , to whom also the work is supposed to be addressed.

Legend tells us that he was the first bishop of Athens,

before Dionysios, and that he afterwards went to Spain,

where he remained as bishop. Dionysios says that he was

present with the apostles at the death of the Virgin
,
and

became noted for his beautiful hymns.

To return to our subject: this work is extant only in

Syriac, in connection with an extensive commentary by

Theodosios, patriarch of Antioch at the close of the IX cen-

tury (8S7—896), in a unique MS. of the British Museum

belonging, in great part, to the XIII century 1

). This is the

very copy which, after great labor, Bar
c
Ebraia succeeded in

procuring, and from which he composed a compendium of the

work, of which we will soon have occasion to speak").

In the MS. , after a letter and an introduction by Theo-

1) Add. (Rich) 7,189. Cf. the Cut. of Rosen and Forshall, p. 74.

2) Cf. Wright's remarks, supplementary to the Cat. of R. and P., at

the close of vol. lit of his Catalogue.
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;ios, and immediately preceding the introductory chapter

of the text , is a short preface or rather dedication by the

person, real or supposititious, who translated the work from

Greek into Syriac: it is addressed to his Maecenas, a certain

coareiL,^ //Philios", at whose request he undertook the work.

Theodosios appends a commentary to this dedication in the

same manner as he does to the text of the work itself: in

no case could he have been the author of the translation.

The same anonymous translator also adds a postscript at

the end of the volume, addressed to the same Philios, in

which he speaks of completing and sending him his trans-

lation , with an accompanying letter.

The Syriac itself is remarkably idiomatic, pure and easy

,

and shows no trace of being fettered by the necessities ol

a translation : this is very evident in comparison with the

Syriac translation of Dionysios, in which the strained and

unidiomatic character of the language is apparent at every

point, though it is the work of such an able man as Ser-

of Ras
c
ain.

If the Book of Hierotheos he considered the work of Bar

Sudaili, two hypotheses naturally present themselves for the

ilanation of the linguistic purity we have mentioned.

1) We may allow that Bar Sudaili wrote the work in

Greek, but that, in order to foster his propaganda in the

ion ol Edessa, he translated it himself into Syriac: or

1) wc may si
:

• that the existence of a Creek original

purely fictitious, and that the Syriac text we possess is

the peal original. This fiction of a Greek text was neces-

. i. the imposture credible, because, if genuine,

k of Ili'TOlheos must have been written in Greek.

I-, i!

'

tiic i inded translator's introduction and note

re a fiction of B laili along with the text, ami we
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would not need lo be surprised at the non-appearance of the

supposed Greek original. This latter supposition seems the

most plausible, after a careful study of the text: the only

valid objection would be the existence of any traces of a

Greek text. I have found an apparent one, but its value

is so questionable that it can hardly weigh in the balance.

In a Latin catalogue of Greek MSS. existing at Constanti-

nople towards 1600 we find the following title
l
): wExplioatio

S. Cyrilli Arciepiscopi Alexandriae in S. Hierotheurn Areo-

pagitarn." There are two objections to this being a reliable

proof. 1) This work of Cyril is necessarily an imposture,

as he lived more than a half-century before Bar Sudaili

and Pseudo-Dionysios, and consequently it may have been

written by some monk, a follower of Bar Sudaili's doctrine,

as an additional prop to the stage-work of his fiction. 2) There

seems to have existed some confusion between the persons

of Hierotheos and Dionysios ; in evidence of which we will give a

passage from Pseudo-Dionysios quoted in an early Syriac MS.

(IX century) as by Hierotheos 2

)
,

and furthermore in this

1) Antonii Posse-vim, Apparatus Sacer. Colcmiao Agrippinac 1G0S.

T. II; in fine, p. -1G, under tlic heading: »Ex catalogo Librorum variis

in locis Constantinopoli extantium
,
qui sunt graece MS. quique a Gram-

matieo fuero exhiljili.

2) Brit. Mua. Add. 17,191 (of IX or X cent.) f. 64: r£-2_*:t.-.D:t

cn*h\*r<f *s> Ar^.i ,03 pJ . jen r^A^ . K&xaura ids*. r<\\£.

: tvf'i^raO K^VKSA-aO nd^xJ&sa ^*:V=o . r^.1 r<li. Ai»~ AK*

i^li-cu jszj.i r<&\Aa£^a K^cA**^ .K&Xjoi co»our^ rdico

t\ai.i=>a\,3 This passage is in reality from Divine Names, ch.
ta^ \/
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same catalogue of Constantinople MSS. wo read the title:

//Liber sancti Hierothei, sive Dionysii Areopagitae , Episcopi

Atheniensis Theologicus , Hierarchia , et Mystica Theologia" l
).

Here the confusion is evident, and the reason for it is pot-

ent : botli were legendary personages
, both supposed to

have been members of the Areopagus, diseiples of S. Paul,

bishops of Athens, and to have lived in Spain. It is then

quite natural to suppose that this Pseudo-Gyrillian comment-

ary may after all have treated of the Pseudo-Dionysian writ-

ings. In confirmation of this we may refer to the fact

that at the council of Constantinople in 532, when the Dio-

nysian writings were first brought forward, their supporters

alleged that S. Cyril had quoted them: this fact was dis-

puted by the orthodox, and the quarrel became quite warm.

We have already noticed the great difficulty experienced

by Oar
c

Ebraia in procuring a copy of the Book of Hiero-

theos; but it is at first surprising to find that the patriarch

Thcodosios and his friend Lazaros, bishop of Kyros , expe-

rienced the same difficulty nearly four centuries before him:

both of them were most desirous of becoming acquainted

with the work, of taking it as their guide, and of unfolding

its mysteries; and, as Thcodosios informs us in his letter

to his friend Lazaros, they finally succeeded. Our surprise,

however, ceases when we read the opening chapters of the

book itself, and perceive the (rank and bold clearness with

which the author develops his anti-christian and ultra-pan-

istic system. That he is conscious, all the Lime, of the

1 . rt iis clhi xuxlxc, aitim rr, ^x^ T0 G&Htx > ^ijAcv \k rod $uvxrov

si.ui xc.i '.<vtv li'.fiXTor, TrocfW^larcurhon kzki'uv , wo-crep iv accf/tca-i' tovto yap ten

kui voi; ,
y.'r. \,'jyj,.-t> x.xi 7w/iX7t xccxbv

, y ri;; ti;fw; tcov OiXf/uv etyui&v cc<rhivnx

xct\ ttir6irrtiHri$.

1) Ant. Poeaevini , ibid.
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peril ho runs, is evident from the oft-repeated injunction , under

the severest penalties, not to disclose the mysteries of the book

before //impure minds" (i. e. orthodox). Both the pretended

Syrian translator in his introduction, and Theodosios in his

commentary, reiterate this caution most emphatically. This
,

secrecy is the keynote to the method of teaching of the

Book of flierotheos, and the assurance that the doctrines

would not pass beyond the circle of the initiated explains

the boldness of the language. We now see not only the

reason for the scarcity of copies and for the difficulty in

obtaining one , but also why the book occupied so excep-

tional a position.

We could hardly expect to find any general acquaintance

with a work the knowledge and use of which was kept

confined as much as possible to the narrow' circle of esote-

ric mystics: even if inimical hands, attracted by vague re-

ports, sought to obtain possession of it, they must have

been generally bafllcd by the discretion and secrecy of the

initiated, who were familiar with the anathemas launched

against all disclosers of its mystical doctrines. Theodosios

himself, however, leads us to conclude that before his time

a number of theologians had commentated the work, but

ho omits to mention any of them by name. It is possible

that he refers, among others, to Kyriakos and John of Dara,

whom we have already quoted. This is all the more prob-

able, because he speaks of these theologians as objecting to

Hierotheos' doctrine of the redemption of the hell-sphere

,

which is precisely what Kyriakos and John of Dara do.
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IX.

THE POSITION GIVEN TO HIEROTHEOS BY PSEUDO-

iVrvcFfitf

Turning lo oilier writings which relate to our book, we

must pause to consider the position given by Pseudo-Dionysios

to bis master Hierotheos: we have already alluded to the

terms of great reverence and admiration which he uses with

regard to him. The portrait he gives of Hierotheos tallies

completely with what we know of Bar Sudaili: the mysti-

cism, the celestial visions, the abstruse and condensed thought

,

the study cT Scripture. I will here translate the chapter in which

Pseudo-Dionysios explains his relations to his master *). //And

here it is suitable to explain wherefore, inasmuch as our

illustrious master Hierotheos has made an admirable collec-

tion of 'Theological Elements', we have, as if these were not

sufficient, written others beside the present theological treat-

ise. Certainly, had he claimed to write, systematically , treat-

is on all theological questions, and had in special exposi-

tions developed the sum of all theology, we would never have

had the fully or the stupidity lo consider ourselves better able

than he lo treat of theological matters in a clear and divine

manner; or to talk at random, by repeating the same things sup*

\) Divine
'•

ch. lit, 2
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fluously ; and moreover show ourselves unjust towards a teacher

and friend by whom, after S. Paul, we were instructed, by

plagiarizing his most excellent doctrine and expositions. But

since he, in reality explaining divine things in a way suited

to mature minds, enounced unto us certain synoptic state-

ments, which in one included many, he as it were encouraged

me and others, who like myself are teachers of newly-initi-

ated souls, to unfold and interpret, in a language suited to

us, the synoptic and universal meditations of the spiritual

power of so great a man. Thou 2

) hast often thyself urged

me to do so, and didst return to me his hook as being too

sublime. Therefore do we assign this teacher of perfect and

mature intelligences unto those who are above the crowd,

as second Scriptures, analogous to those divinely inspired.

We however will transmit divine things to those like us in a

manner suited to us. For, if solid food is fur the perfect,

what supreme perfection must it be to furnish such to others?

Therefore have we truly said that the direct vision of spiritual

truths and their synoptic teaching require a mature power,

but that the acquaintance with and understanding of the

truths leading up to them is suited to the inferior conse-

cralors and priests. However, this has been most carefully

observed by us , never to lake in hand the things which this

divine teacher has explained with sufficient clearness, lest

we fall into tautology by giving the same explanation of a

passage which he has already cited. For among our divinely-

inspired hierarchs (when we, as thou knowest, together with

him and many of our holy brothers had come together for

the contemplation of the life-giving and God-receiving body,

when James the brother of God ,
and Peter the supreme and

I) Timothy, to whom the Divine Names is addressed.
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venerable chief of theologians were present, il was decided,

after the contemplation , that all the hierarchs should sing

hymns, as each one was able, to the all powerful goodness

of the thearchic infirmity) as you know, he excelled, alter

the theologians, all other initiated, beinsr entirely beside him-

self, all in an ecstasy, and feeling communion with that

which he was praising in hymns. He was considered by all

those who heard and saw him, whether they knew him or

not, to be divinely inspired and a divine psalmist. But where-

fore should I speak to you of the divine things which were

there said: for, unless mv memory betravs me, I feel certain

that I have often heard from you fragments of these divinely

enthusiastic psalmodies, such zeal did you feel in searching

diligently after divine things.

//But, passing over these mysteries, both because they are

not be mentioned to the common crowd and because they

are well-known to you, when it was necessary to confer

with the multitude and to draw as many as possible to our

own holy doctrine, how he surpassed the greater part ol

sacred teachers, in Hie. use of time, in purity of mind,

in acuteness of demonstration, and the rest ol* sacred dis-

courses , so that we did not attempt even to look such a

at light (lit. sun) in the face! lor we are conscious and

aware of not being sufficiently able cither to comprehend

those divine things which are intelligible, or to express and

explain those diyines doctrines which are expressible; being

left so far behind by the knowledge of these divine men in

the- ! truth, thai through excessive timidity we would

have ev .. concluded not to hear or say anything on divine

philosophy, had we not perceived that it was not right to

loot what il is possible for us to know of divine things.

Wc were persuaded of this nol only by the natural aspira-
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lions of intelligences always filled with the desire for the

contemplation, in so far as is allowed, of supernatural things,

but also by the very excellent disposition of the divine ordi-

nances ,
which while it forbids to meddle with what is above

us, both as being superior lo our worth and as unattainable,

yet bids us to learn with zeal whatever is allowed and given

lo us, urging us to communicate generously to others. Per-

suaded then by this, and not desisting or shrinking from that

search after divine things which is within our reach , and

not bearing patiently that those who are not able to contem-

plate the things above us should remain wjthout help, we have

undertaken to write, not pretending to teach anything new,

but interpreting and showing forth, by investigations more

minute and applied to distinct parts
;
what had been said

synoptically by Hierotheos". In another place (Div. Names II,

9) Dionysios says, as a preface to his quotation from Hiero-

theos' Elements of Theoloew : //this has been unfolded in a

supernatural manner by our illustrious teacher in his Elements

of Theology , which he in part received from pious theolo-

gians, in part conceived by a scientific investigation of

Scripture through his frequent exercise and practice therein

,

and in part was taught by some more divine inspiration, by

not only learning but experiencing divine things (pu f.wvov

jLiadcav , alia teal nadedv id Oua) and by his sympathy

[Gvftnadsiag) with them, if we may so express ourselves,

made perfect in the unteachablc and mystical union with

and faith in them".

The text of the quolations from Hierotheos will be given

with the text of the Book of Hierotheos for the sake of com-

parison. They have already been referred to on p. 6.

in regard to these fragments it will not be out of place
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to refer to an error committed by Dorner '). He makes cm

elaborate statement of the Ghristology of Pseudo-Dionysios

,

and founds it entirely on the quotations from tiierotheos'

//Elements of Theology" in the Divine Names. All his con-

clusions must simply be transferred to ilierotheos. This is

important, because the language of Dionysios himself con-

cerning Christ is in quite a different form and in thought

more theological , while that of his master is ontological and

mystical. We seek in vain in the Book of Ilierotheos for any

of the quotations given in the /Divine Names"; but, as we

have remarked, this could be no argument against the iden-

tification of Ilierotheos with Bar Sudaili, for in no case would

it have been prudent for Stephen's disciple to give passages

from a work which the sect desired to keep as secret as

possible.

We find perhaps the earliest mention of Ilierotheos, after

the appearance of the Dionysian writings, in the almost

contemporary history of Zacharias Rhetor. This historian
,

in giving a portrait of the famous Sevcros of Antioch
,

de-

scribes him as //learned in the Holy Scriptures, and in the

commentaries on them by ancient writers, by Ilierotheos

and Dionysios, Titus and Timothy, disci}. les of the apostles;

and after them by Ignatios, Clement, and [renaios, etc."
2

).

It would seem' probable that Zacharias, who, it must be

added, was himself quite a religious philosopher, points to

something more being known, of the writings which passed

under the mime of Hierotheos, than the few fragments given

by Pseudo-Dionysios. This passage would then be interesting

,

as it would show that Si , who was a supporter ol

1) History of the d Ini of thePerson of ChriBt, D.II,v.I. p. 157 Bqq.

2) Land, Anecdota Syriaca T, 111, p. 228,
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Dionysian doctrines, favored also those of Pscudo-Iiierothcos.

Were the writings of Severos better known, more light might

be thrown on the subject ot his relation to the mystical

school.

We have already mentioned the spurious //Explicatio S.

Cyrilli" on Hierotheos, and the probable confusion between

Dionvsios and his master: in this connection it may be re-

marked that it has been already suggested by the learned

Dailly *) that the Hierotheos spoken of by Pseudo-Dionysios

is none but the latter himself, for in his opinion Hierotheos

was an invented name. It is likely that this explanation

may have suggested itself from the entire lack of informa-

tion at that time regarding any person of this name or

any works written by or attributed to him, with the single

exception of what we read in Pseudo-Dionysios.

It would seem impossible lor any one , after reading even

an outline of the Book of Hierotheos, to aceept for a moment

this theory of identification. The intellectual position of the

two minds is entirely different: Pseudo-Hierotheos is a simple

monk, whose thought is entirely distinct from any philo-

sophic system, claiming direct vision, drawing his theories

from his own consciousness , and expressing them with

great naivete' and freshness; it is the divine seer, and not

the philosophic genius, who speaks. On reading his book

one feels it to be the genuine out-pouring of a strongly-

excited religious imagination , and the work of an original

mind, but of no eclectic or imitator. It is true we find in

his system ideas from both the Christian and pagan schools

of Alexandria •— especially from Origcn — as well as traces

1) Joannes Dallreus, Do scriptis quae Dionysii Areopagitse cf- Ignatii

Autiochcni uominibus oircumferuntux. Geneva lGGli.
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of the kabbalistic and gnostic systems and perhaps even of

the early Ghaldaean cosmogony: but they are marshalled

into a perfectly symmetrical and harmonious whole, in sub-

ordination io the ideal peculiar to Hierotheos himself. With

him there is never any attempt at discussion. His theories

are successively unfolded as absolute and undeniable cer-

tainties , as revelations, as things which he has known

and seen.

On the other hand, although Pseudo-Dionysios shows much

of the same spirit in his Mystical Theology and Divine Names

,

yet even here there appears the logical element so conspic-

uous in his writings , which classifies him in a different

branch ol the mystical school from that of Pseudo-llierotheos

,

as well as in far closer connection with the Nco-Platonists.

We might say, thai the one has a considerable aliinit\ with

the West-Syrian school of Antioch, and lliat the other belongs

to the East-Syrian school of Edessa: for these represented,

the former, the intellectual and logical side of the Syrian

development, and the latter, its sentimental, symbolical and

analogical side.
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x.

THE QUESTION OF THE PRIORITY OF HIEROTHEOS

TO DIONYSIOS.

This leads tp the discussion of anolliei' question
, which

may already have occurred lo the reader. Is it not natural

to suppose that the Book of Hierotheos was produced pre-

cisely in view of the references to Hierotheos in Pseudo-

Dionysios, and is dependent on the latter, and consequently

of no independent value? Would it not have been quite pos-

sible that a follower of Dionysios should have fancied to

sustain his master's position by bringing1 out a work which

should bear out his relation to Hierotheos? Were this the case,

the author of a work oi this kind would naturally have made

it to correspond with the indications in Dionysios: would in

all likelihood have entitled his work the OeoXoyixal JStoi-

Xeicoosig or Principles of Theology, and with it would have

incorporated, as a proof of authenticity, the passages quoted

from that book in the Divine Names. He would also have

referred more than once by name lo his beloved disciple

Dionysios. Supposing it to be an artificial production of this

kind, would it not also be natural lo find it a work entirely

imitative, in the same style of thought as the Dionysian

writings, but lacking their power and originality?

Frotliingham, Bar Sudaili, (i







Now we find nothing of all this in the Book of tliero-

thecfs: not only is the title different, and docs it treat ne-

cessarily of a different order of ideas — the ontological and

cosmological — but there is no sign of the passages quoted

by Dionysios. Even the name of Dionysios is not mentioned,

thoueh the work seems to be dedicated to him: he is only

referred to as //my son" or //my friend" 1
). There is throughout

no trace of any attempt to connect itself with the Pseudo-

Dionysian writings. Besides this, what has already been noted

the difference in intellectual standpoint, style and

form of thought is sufficient, I think, to preclude the idea

of imitation: for it is clear that the relation in which the

two stand to each other as presenting, the one, sentimental

and analogical forms, and the other, intellectual and logical

forms of the same ideas, gives, according to the natural

development of schools , the priority to Hierotheos.

In this relation, reference must he made to a very saga-

cious conjecture made by Dorner, which is all the more re-

markable because he had such meagre materials at hand on

which to base it. He says: vllierotheus was professedly the

teacher of Dionysius; and under the name of llierotheus

Bar udaili wrote the work in which he taught the transition

of all things into the divine nature. Such is the account

/en by Barhebraeus. Among the Monophysites the writin

ol the Areopagite were much used, translated and commen-

tated. 1 1. is possible that Barsudaili's fiction, — a fiction to

which he may have been led by the Origcni im which pre-

vailed in man) of the monasteries, and which formed a

bridge to Neo-Platonism , — may have yiven rise to the

spread of Neo-Platonism in a Church form, under thename

panl
is his m »tcr.
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of the holy disciple of Uierotheus" '). In Lhis passage Dorner

recognizes the true relation between the two writers, and

this position of his is now amply confirmed. Gfrorer also in

his Church History draws similar conclusions in his remarks

on the Pseudo-Dionysian writings. Who was Pseudo-Diony-

sios? In his opinion a follower o( Proklos, and by birth a

Syrian. This latter position he attempts to prove by the

relations between Dionvsios and Hierotheos.

Taking then for granted the priority of Hierotheos
, is it

not singular that Dionysios should not have mentioned this

most important work of his master? As we have already

explained , this silence was necessary to the preservation ol

the secret character of the book.

A comparison of dates does not throw any difficulties in

the way of the priority of Hierotheos. l>ar Sudaili we know

to have flourished during the last decade of the fifth cen-

tury and the beginning of the sixth, while the first signs

of the appearance of the Pseudo-Dionysian writings occur

probably during the second decade of the sixth century at

the earliest, the first certain date being that of the Council

of 532—33. That they were already known before this date

of 532 seems certain , and Sergios' Syriac version was pro-

bably slightly anterior.

1) Dorner, J. A., History of development of the doctrine of the Person

of Christ. Edinb. 1SG1. D. II. v. I. p. 422—23.
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XL

COMMENTARIES OS THE BOOK OF HIEMHEOS.

To return lo the Syrian writers who have treated this

book in extenso , we find still remaining to us two works

of importance : the first is the commentary of Thcodosios of

Antioch, and the second is an abridgment of the work by

Gregory Bar
c
Ebraia. These two are of very unequal value,

tor the latter is more an imitation than a work of any

original merit.

The physician "Romanos, on becoming Jacobite Patriarch

of Antioch in 887, took the name of Thcodosios: his two

great works seem to have been his commentary on Micro-

theos and a treati e on medicine 1
). He must have been an

enthusiastic follower oi the mystico-pantheistic school, as also

his friend Lazaros of Kyros at whose request he undertook

and to whom he dedicated his work. The letter which he

addresses lo Lazaros al the beginning of his commentary

Would be of it interest: unfortunately the first sheets ol

MS. are so defaced thai but a small porlion of il can

satisfactorily deciphered. In it he recounts how both I

1) it. Zotenberg, I
nces Byinboliquea tic Tlicodor.c, patriarchc

i

, p, 8—9.
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and his friends desired to procure a copy ol" the Book oi

Hicrolheos in order that it should become their leader on

the way of salvation. It is a significant fact that the highest

dignitaries of the Syrian Church should adopt as their eso-

teric Bible, so to speak, as a divine revelation, a work like

this. A few passages from this letter will be given in a note

,

to illustrate what has just been said and to show the rea-

sons which led Theodosios to undertake his commentary l
).

1) &UF&1391 NA\fia5»3a . niair^'to r£x**j* rcLisAaA

&\.1K* *a, .vA cuoxS^tA KiiK* &t-2^ . <x>c\r?&\%*rS rd^^an

kLxaSjd Kllcn KliiAaA ,tvi-A ^vi^n^ <^a.i.T cn&iOiaAp £n

•i&vart vy^O.li.l r*l\ffflV K^Or<Ao vykt kA »* . rcicaiKb

w-xA-jfc. bw&n2*-b\t* KL,\._2iKb . KLs&U& r£imx m&ux*>x.

SLui&\X. v\\ b\c\cn iai-va r<A.K KurtoAA^ AKb cra^atA^

t^Asu^.! K'JimXil ^-&nib . Klli&UXa r^ACO ^20 v\V-A-_\K'.'!

..SiKb : mxrzn *:us.sal jjn.nx- ucus rc'-tcracuo i-s^Ak* . oraj&uK*

iw K^CU^U >a3 .^.A JxiK* .nxu Klri-ti K&x&a.os.l vy*K*

r&Ai.u'i KAuia.n.1 vy^ A^two ktAk* .' KlxA-^a t*£^A.1»

vvo.li& ^sosa k^Iajc^ Klicra vyK'.m KianGiu xiaw ^Aa*

Ax^cyd rdSAcn . A^K* ^r^.l >A Klscu^ rdi^cm . ^A^^uso

kUK* K'.a^Cv A^ KiSaj-Wil K'JSiri.K'rt . is$Ui»-"t&l >A Kil**

. Ak'Jx-S.T )Crt . r<n.xn.*jO KliKiSk t*&u KiVficn . .n»Kt»iA

Klu^OKLa K'.'W-sA ¥-JK' KLa^ ^Kl^lxi^n ^=0 Ocri-lK'

vyK* .^A^o cr:l*?i .\nsJl k'coW.I KtsacvSOj ^ . k'cyAk'.I

.."tn.^^v k*A vsVijjA K*_l-ft> vy^-i tj*-2>3:i r^ivtar^.t ,cb
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Immediately following the letter is a long introduction by

Theodosios , in which lie summarizes the book, explains bis

view oi it, and enters into an elaborate and interesting in-

terpretation ol all the mystical and philosophical terms used

in the text — interpretations which are valuable not only

lor the understanding of the work, but often also philolo-

gically.

The commentary of Theodosios is very detailed , arid occu-

pies about three-quarters of the 4 t0 volume of 134 pages.

He is very careful to define and explain all the expressions

used, and often does so in a very mystical and fanciful

manner. In his opinion, the most abstruse doctrines in the

book are veiled under words which would suflice to hide

them from the uninitiated, but to /-pure minds" //be easy

of interpretation."

r^-iK* 00.^3 . b\±\a >-A crUK^ tsL'sd C\ctJ vA crur*' "U^ KlA

AX^a rc'Arsr . rdirs? t\^*> »&\a\.A.wJ^ir3 ca=s Arc* ,.Acyi=j ^».i

<2ncv\c\ .K'i\ai..tn^cv3.n rceVujn a-j chcu* vs^r^ rcHco r<iad\&.1

ndlcn (n1=3Cjv^\m vOXX3C\.£v\ cn.^trtCAZ-rt' r^ncn A.\^?3C\ X.O

±x*.XZn rC.icn cars ^j.j.i^T-^ rc^rcS vyr^ CXX . jasAK' rdXklva

r?*m &\<\A ,cV\<\Axjj.J=*i rN^n.^-non rc'-Sa-S.rc' rsr'Arc' . rdirc'

•:• r-r'-jrc' .nvacVxio .... »the holy and mystical doctrine , hidden in alle-

les, of tli- I will endeavor to interpret to you,

vou iii Ine I yonr heart have asked, this holy and divine

and fatigue in Bcarching after tbis book never

i you, neither were yon Btopped by the lack of it, nor by

bligi a to ta n move the veil from oi

ti ber. 1 do n to del ud you of tbis profit.

ii if it ia n laborious worl . v will we derive from it a moat glorious

luminatii
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Besides the general introduction, each one of the five books

is preceded by a particular one. To the text of the chapters

the commentary is attached in two different ways in different

parts of the MS.: either the whole chapter of the text is

first given, and then repeated in short sections, each with

a separate commentary; or else, in order to avoid repetition,

the latter system alone is used without first giving the whole

text. As a scientific, thorough and systematic work, this

commentary is remarkable, and gives a favorable idea of the

possibilities of Syrian learning.

There is nothing in any part of Theodosios' writings to

indicate that he did not believe implicitly in the authorship

of a genuine first-century Hierotheos: we will soon have to

refer to the probable sincerity ol this belief.

Bar
c

Ebraia also interested himself in Lhe Book of Hiero-

theos, and sent emissaries throughout the East to procure a

copy: he finally obtained one, which, strange to say, is

the identical copy now preserved in the British Museum ]

)

,

and that to which we are indebted for our knowledge of the

work. From this MS. he drew up a compendium, to which

he added a running commentary, derived principally from

that of Theodosios. He took however great liberties with the

text, and showed the true unscrupulousness of an Eastern

in distorting it for the purpose of softening its anti-christian

tone and hiding its real character
2
). The worst part of the

process to which he submitted the hook was the entire

change he made in the order of the chapters, placing near

1) See the note on the last page of the MS., where the fact is no-

ticed and an account of the search is given. Cf. Wright's Oat. vol. Ill,

supplem.

2) Ms. copies of this work exist in Paris [Bib. Nat. Fonds Syr. 227),

in Oxford, and in the British Museum (.Syr. MS. 850 ; Wright, Cat. p. 893

and Add. 1017),
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each other those which belonged to the beginning- and end,

and unitine in one others which had not (he slightest re-

lation. As we have already remarked that, in the Book of

Hierotheos, all the parts are mutually dependent, it may

well he imagined that the compendium of Bar c
Ebraia, being-

made in this manner, is devoid of all order and rational

sense, and gives no idea of the scope of the original. The

excuse he gives in his introduction is, that he found the

primitive order to have been inverted and the text corrupted

by the translator! ').

r?cri-znjxj-7i r<£jo\*~a:ua neL^a-A-i-un rtLraAv-^-rj ix-i-na^rCa

. rcAArJa rNn^'^Kh reA^Aii jCWttKAsidAo >aJO ,

i.t#r'£l*s>A t-c'-ir-c'

Jzn* culaaj crviAa . p^As-i"^ £n rt'ArC' . rsr'.vcn^ rs^lzsiwttf

tvi v_Vh )a."WSrt rc!jax,C\.Aj —a rsfacna . rN?.A Jt'ic\£aA r<£.A_iC\_A

rd^.jf*cb crA t^icva^-.Ti rtfkikG.tri **> X±* A.;A ^axsnia ^curc*

iCntxlsftA rvA.-S.tsto . r<^.lcn.\-C\.\.»:? ><..:! cA-"J/A ^A.rLl=i \sfA K'.ico

. Toi-tzi
f
l.V3 jAS floors ore* J.1&A.W.*. r<A bxznrt:** r<?.la.itS£PW

. ^r<a ^.io .%_5. K*<*r? .K'ii^.rj r<iA_x> £\jL=3 ^ K* r«iAr<'

>.V=A ^evenuio ^Ja.^cvK' >3i= . nCVjAs ^.AoA rdsai.l ti^o

^o.isa Klo cicada n^lVkjQ vyrsrh . KiJ-tiACU y»<*=j > craev.Vurt'.n

K'.l-^-i.ca.v-j ^n.Ji/3 r£L-:vl-
,

^Ai_£. cars r<"actJ j._£>r><±\ . ^crA
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It is a singular circumstance that Bar
c

Ebraia, who, as

we have seen , states emphatically in other places that Bar

Sudaili was the real author, does not mention or even in-

sinuate the tact in this compendium or in his introduction

to it, but on the contrary speaks of the work as genuine.

It is perhaps possible that his inimical position to the

Book of Hierolheos dated from an earlier period, when as

yet he had not laid eyes on it and found it so much to his

taste. If this were so , he had obvious reasons for not laying

any stress on its authorship by the anathematized Bar Sudaili.

This raises, however, another important question: did Theo-

dosios know that Bar Sudaili was the author , or even that

the work was attributed to him? I do not consider his com-

plete silence on the question , and his open acceptance of

the authenticity, to bo a sound proof oi^ his good faith in

considering the work as that of a first-century Hierotheos.

.2-CV cYJ^3li»- Ji2J Ja\ £l*V£- x^. »Know, my spiritual brother, that

having for a long time studied and considered the Book of the illustri-

ous, wise and learned Hierotheos, I have found it to he a great and

wonderful hook: but 1 perceived that its books and chapters were con-

fused, lengthened and corrupted, as also were some of its sentences,

and that this had been done not by the above-mentioned writer but

by the translator. I therefore desired to translate it from Greek into

Syriac, and decided also to put (its chapters) in order, and to arrange

each one in the place it ought to occupy and to which, in our judgment

and opinion, it was suited. In doing this, however, we have not cor-

rupted the words of the learned (author) nor tho words of the com-

mentator, not having chauged or added any thing of our own except

only a few words, such as ,"W» and fa*.1 and v^r^ and other similar ones.

Still we have removed some things of small importance, as well as some

perverted chapters and sections; and things like the theory of astrology
,

although there were perverse sentences in many places which agreed

with it. We have arranged the chapters of this book according to the

'viiioniy of the life of Our Lord, beginning with his baptism," etc. etc,







00

Wc have soon il to be a fact well known in the Syrian

literary and religious world of that period, that the Book

was attributed to Stephen. Now of this fact such a man as

Theodosios could not have been ignorant when it was well

known lo Kyriakos and John of Dara. But it would have

been quite natural for him to repudiate and conceal such

knowledge- for even at that time it would have boon re-

garded as a very questionable step for the loaders of the

Church to take, as their spiritual guide, an openly-reprobated

pantheist.
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XII.

SUMMARY OF THE BOOK OF DIEROTHEOS ON THE

HIDDEN MYSTERIES OF HIE DIVINITY.

It would not be possible within the limits of a few pages

to give a satisfactory summary of a work written in such

a condensed style, and full of so many unusual, and to us

strange, ideas: still we will endeavor to give, as far as

possible, a correct idea of the work, using', if not the exact

wording of the author, a very similar language. We have

purposely avoided attempting a critical analysis, or a compa-

rison with earlier writings which contain similar doctrines;

all this can be done only when we publish the text itself.

The full title of the work is not ffiven on the first sheet

of the MS. , but appears from the introductory commentary

to be rc'v-A-l-^ rc^r^H A^m icsa^W r^S-.ta.t r<ci=ji\^

. rrtaW Auras. The Book of the holy Hierotheos on the hid-

den mysteries of the Divinity (lit. of the house of God). It

is divided into five books, each of which contains a number

of chapters. It is a real theological epic, in which tiie

mystical scenes through which the soul passes in its ascent

towards the One arc developed in a vivid manner , as if the

writer saw //heaven open and the angels ol' God ascending







and descending upon the Son of man". The writer himself

professes lo have more than once attained to the highest

point of mystic union with the Arch-Good.

To describe the contents in a few words : at the bea-inninfif

we find the statement regarding absolute existence, and the

emanation from primordial essence of the spiritual and ma-

terial universes : then comes, what occupies almost the entire

work, the experience ot the mind in search of perfection

during this life. Finally comes the description of the various

phases of existence as the mind rises into complete union

with and ultimate absorption into the primitive essence.

The key-note to the experience ol the mind is its absolute

identification with Christ; but the Son finally resigns the

kingdom unto the Father, and ail distinct existence comes

to an end , being lost in the chaos of the Cood.

BOOK FIRST.

Every intelligent 'nature is determined, known and com-

prehended by the essence which is above it] and determines,

knows and comprehends the essence winch is below it; but

to the pure 'mind alone belongs the vision above and below 1

).

i even to the intelligence of angels are the wonderful

mysteries of pure and holy minds revealed.

1) In Hierotheos the Arch-Good (r<fcijSa:iJO K'ivnJy, ^an^ i\o.x*T)

•'no first, indi to : ill-embi cing principle. The Univei I nee

(r^cx^i r<ia>c\pv')
,

tbe Unity, or the Nco-Platooic On . cond iu

ation : it .-ill. in it lelf bbi iplca of distincl

'), and dot'.-, not appear Lo be different from what i
; termed

the first fall out, oi thi
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The Good, which we glorify, is the universal constituting,

providing, and sustaining power of the Universe
; from which

all distinct existences came to be through separation , by

which their being is sustained , and to which they constantly

desire to return.

Distinctions were established from the Universal Essence

in this wise. The Good being uniform could not produce

anything not uniform: therefore, when the fall from the Good

took place, distinct orders of existence did not immediately

come into being, for uniformity cannot produce distinction:

on the contrary, distinction comes from the distinct orders

of the Divine Nature
, from all the distinct and unequal na-

tures of man, and of the animals that crawl upon the earth,

and of birds and of beasts and of fishes , and also of the

distinct beings thai are under the earth, and those which

suffer many torments in hell 1
). Unto all these the measure

of their descent from the Good determines the extent of their

fall "). When the fall from the Good happened to all things

at once, a quiet and silence extended itself over all: they

were then like that which is not 3
) : perhaps they possessed

v^Anjoixx^o K^&Ijix^ caica^rj.i ^Aardm
%
rehire" ^23 £uj<k\nct

2) K&Uiax-trj ^cnA aiikf<' rc'ua-.rA^ ^jsas k^lAcX-jSuJ^i

.rcori&uj^.t

3) Compare, with this idea of the emanation of matter and evil from

God, the same idea as expressed in the Zohar: this is one of the stroniT-

est coincidences which can be traced , and one of the clearest truces of
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a confused sense of their place ft). And I open!?/ sag, with

entire frankness, thai they were Tolm and Bohu 1
).

After innumerable a^-es had passed , the Good was moved

lo pour forth its love, and lo brood over these unconscious

minds, in order that they should acquire the mot inn of life

and consciousness; then there was horn in them a new heart

and a new spirit to know good and evil 2
): that is, il (the

Good) endowed them with free-will, and then established

the position of each essence according to the measure of its

love. It also made Christ head and ruler over them
,
and

this took place when the mind received reason
3

). To so,

Kabbalism in Hierotheos. According to the Zohar. the En-Soph or an-

cient of ancients, before it had put on a form, — before the mani -

tation of the Sephiroth , — produced formless worlds which were emit-

from it lik parks. These could not subsist hut fell, because the

Adam Kadmon (as individualizing the 10 Sephiroth), which was to me-

diate between the creation and the En-Soph, had not yet been creal

These worlds fell and were little above nothing, representing
|

v\ \ exist-

ence and the feminine principle, where all is i ace and inertia, as

in matter (Tolm and Bohu). When the universal form of man (Adam

Imon the mediator) was established, these ancient fallen worlds fur-

nished the material clement in the existing created universe (see Franck,

La Kabbale, pp. 206, 207 and passim). This resi I assive principle

i individualized in Hierotheos by the unredeemable and irrational m-

e 104).

1) ^--=731 r^AvAo^zi <kx..T\^ K'.TWLis.K' .^Octi-LaA ii^, V-^

C^V^ ^OcyA^. A^ rcLuk-i-Cv rC'JOvi.ljj r^Wuli ^ rdjCjA^

r^arr.\v^5 V3A • vcrjaiur^ r<\* ^.i^A ^n ^ttt.i . Kben

rf.or.nn ^ Qv --. y^i r<A:^=j rsr'-ir*.' i^ t^a . ^.xi-H (?) ^jtco&U-a.l

! ,A-=>i'\r<' .a^O ! rd^Vk.^»^0 K*. * t»1 rcLiwCW
fc

a_l_n_l:\

: r^h^.x=iCs r^^^\j vX-X^A K&.Ijj r<U*01G redrew r^lnA .__C\car>

3) Av^ru^ ^crA^ .k. t^.tani^a Klr-i rdjxi.*JrzA ^...t eaA

. r^iAiO nJliOcn A^a tural / c\c'r; rCllravrj >aco ^.Aaort ....
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minds, however, was left by the Good their unconscious and

irrational essence (as the powers of ovil) ,
— hut even they

will eventually be redeemed. One essence, also, immediately

on receiving' consciousness began to oppose itself lo the Good,

and unto it were assigned the places under the earth.

The Universal Essence (from which all minds were di-

rectly separated) is called universal, as it existed after se-

paration from the Good, and before this ordered distinction:

for to it came all that which was separated from the Good,

and from it came forth every nature which appears separately

and distinctly. For all minds were then confusedly mingled

in it, without distinction and without consciousness; and, when

they acquired the consciousness of distinction , they came forth

from it
J
). Those however which remained within the limits

of this essence acquired a superior consciousness; and lo them

does it pertain to reveal lo divine minds, when they (the minds)

reach them-), the glorious and holy doctrines of the divine

mysteries *).

1) The same idea seems to be expressed by Pseudo-Dionysios (Div.

Names Y, 5) when he says that God, »pre-possessing and super-posses-

»sing the anteriority and preeminence of being, caused the universal

^essence (to slvoa ttuv) to pre-exist; and from the universal essence itself

^caused being, of whatever kind it be, to exist"'. Dionysios, by snying that

the uuiversal essence pre-existed , means that it came into being before

all distinct and particular existence. Cf. Div. N. XI, 6. In this simple

presentation of the same ideas is exhibited , better than by any com-
ment, the radical difference between the thought of the seer Hierotheos

and the philosopher Dionysios.

2) That is, during the ascent of the minds towards the Good.

3) L. I, ch. 8. cvii&uK' »cY3.f fcJSO^K' .' Auin&K' **n rc'O-Voj

jx£ii i.^ cai."5aa . ^\2^.h\v<f t<$\ri^ ^3* Aa v<!h\^ «u\^ crA

^^*c« £*m .%a .r<Vwek2>3 ^rurc'-Sj.iSia ^rsfrtcvjAn rdixSfc A.:*.

^.aIAaj ca-x? rd-JOco ^^orAi, : ,^.%j^xi kIA.hcv
t
-i:^»A r<tArt
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As to the number of celestial essences, they are innume-

rable; but may ho distinguished, as S. Paul says, into nine

orders, each with throe divisions, and again each of these

containing nine distinctions. All have received different offices

;

some are sanetifiers , some helpers, some guides. Each one

illuminates and influences the essence below it , but has no

knowledge of the one above it.

BOOK SECOND.

What is the glory by which we must glorify [the Good],

natural or supernatural? To me it seems right to speak

without words, and to understand without knowledge, that

which is above words and knowledge: this I apprehend

to he nothing hat the mysterious silence and mystical quiet

which destroys consciousness and dissolves forms. Seek there-

fore, silently and mystically, that perfect and primitive union

with the essential Arch-Good 1
).

to^-io^ .

K
\^btt ^c\O3.W0^ rd=rt . K^Ard KllocrA

1) r^A^O :i=flr<L^A r^AA^ rcAs.l J3I1U K'tnAvm.^ pJ A

XaCV^H . kW^ «A-i-C\ r<\vi.V<r<i.nAu- ^^ ^•^ ^^^
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Motion and purification are the acts by which we gloiify

the Arch-Good. The first motion, as has been said, was a

descendant one, out of Nature 1
): but there are many mo-

tions, some ascendent, and others descendent.

Natural motion belongs to the fully developed condition

of those who have not yet received the meat of knowledge

but are still fed on milk. Post-natural motion is found in

those who (while in a natural condition) desire to live in

an ordered manner, and comprises many divisions, like the

angelic and super-angelic. Extra-natural 'motion appertains

to those who have a tendency towards evil in the natural

sphere, and are then called sinners, and afterwards beasts

and animals. Super-natural motion is that which is above

the post-natural: instead oi having- many divisions and de-

grees and being governed by forms (as the latter is), it is

a still and silent perturbation , a proceeding without a way,

and a knowledge raised above foqms; still it desires because

it is not confusedly mingled. Ultra-natural motion is beyond

the extra-natural , for it belongs to demons and to those

minds which have completely left the whole nature of the

Good and acquired a certain union with the Prince (of

Darkness) 2
).

There exist in the space between earth and heaven three

1) For the explanation of this we must call attention to the absolute

identification in Hierotheos of nature fntfJjA) , i. e. universal nature,

with the arch-good (rc'osCtnY. A\OX»i) or agatharchy (4y*d*/>#/«) . the

first principle, which in the beginning contained all things undistinguished

within itself.

2) Of these six motions, three are vital and three destructive: the

former are, in order of progression, the natural, post-natural, and super-

natural (compare with the aicriua;, nzptitjcriztot; and u7repx6<rfJUQS of Dionysios)

;

the latter are, the original motion out of the Good, the evtra-natural

and the ultra-natural .

Froth; unburn, liar Hiulaili. 7
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essences ol demons, each of which has received its plai

accorc&ng lo the measure of its departure from the Good.

The lower is darker than the upper, and wages a fiercer

war against minds during their ascendent motion. While the

mind possesses natural motion, it is combated by the first

of these essences; when post-natural, by the two lower: and

when it ascends (supernaturally), it is overwhelmed by all

of them, for they desire to make it like unto themselves.

Ascent of the mind.

Now the end ol the labor ol minds is this glorious ascent,

for God does not desire that minds should fall , and wishes

to bring them back unto himself. Those who desire to rise

(unto the Father) must unite the Good-Nature which is in

them with its e ence, and remove from themselves all tra-

ces of the opposing principle. To do this, they must purify

their soul and body, that their garments may he clean;

otherwise they will fall in the ascent. When the mind as-

cends, the body is as if dead, and the soul is absorbed in

the mind, which is carried up and becomes oblivious of every-

thing on earth. All the essences of demons gather together

to oppose it ; but it vanquishes them, and the Lord raises

it with the hand of ins goodness up lo the firmament, and

the angelic hosts cry out: /,/'/'/ up your heads, ye gtilcs,

mid the I'm// of glory shall enter l

).

When I he mind is made worthy to ascend above the fir-

rnament, which is the middle wall of separation, it is I,

I) i' 7.
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a new-bom child which, passes from darkness unto light.

During' the labor of its ascent the mind is strengthened by

its own natural desire for absorption , and by the aid it re-

ceives from the various essences through which it passes,

and which communicate successively unto it the mysteries

of their knowledge. As the mind rises, it becomes the puri-

fier and sanctifier of the essences below it, and partakes,

with those through which it passes, of the sacrament of the

Eucharist, by which it communicates unto them the perfec-

tion of its intelligence and receives from them the mysteries

of their order. These essences, recognizing in it the supreme

nature of the Good, assemble also to offer it adoration. Hav-

ing passed the multitude of heavens, the mind arrives in

the place called distinction, which is the boundary separa-

ting1

the upper world from our own . here does it rest from

its labors. Then proceeding on its way, it reaches the holy

place of the Cross: here it understands that it is to endure

its passion and suffer crucifixion, in the same manner that

Christ suffered; for .unless the mind undergoes all that Christ

suffered, it cannot be perfected. Then is the mind crucified

in the centre by the angels, who , from being' its worshippers,

are turned info its haters: while the soul and body, being-

separated from it, are crucified, the former on its right and

the latter on its left. Then is sin vanquished and destroyed.

This is to be understood figuratively and symbolically.

The sufferings of the cross may have to be endured more

than once, nay ten or even twenty times; as many as there

are grades separating the mind from the primary essence.

For all minds do not descend into bodies from one essence

alone, but from many 1

): these essences are more or less

1) This is strongly Origeuistic,
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perfect according lo their descent from the Good. Thus those

minds which descended from the essence of the Father need

but one purification by the cross; those which descended

from that of the Son need two, and from the Holy Spirit

throe; and thus through the entire legion of essences. Minds

come into the body also from the essence of demons.

When all is consummated, the mind is laid-rin the se-

pulchre lo rest there for three days.

BOOK THIRD.

On the third day the mind rises and reunites unto itself

its purified soul and body, which in this new, unchange-

able, and immortal life arc subjected unto it, having been

in the former life its subjectors. Although by this experience

the mind has become greatly purified, yet, as its sins have

been many, it must undergo many purifications. The Good-

principle in it has a still greater desire to unite itself unto

its essence, and by it becomes transfigured before the eyes

of the angels. Now does il acquire the motion of union l

).

Nevertheless the root of evil and opposition has not yet been

eradicated from it, but, gathering its forces , begins to re-ap-

p Mr , and i up into an immense tree ,
whose wide-spreading

branches cast darkness over divine minds and shade them

from the perfect light of the Good. In the Ion;;' and terrible

combat which follows, the mind many times cuts down and

destroys the branches of the tree, bul il (hoots anew

with equal strength from the u , Finally by

1) Thai i oi tion with Chi
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divine illumination the mind sees that it must descend (o the

lowest regions , where the roots of the tree of evil are plan-

ted , and eradicate them. Then begins tor the mind a sor-
\

rowful return, through the regions by which it had ascended,

down below the earth. There it combats with the fierce de-

mons of the North, South, East and West, and, finally, is

vanquished and slain by them. Immediately however Christ,

the great mind, is revealed, opens the gates of Sche'ol

,

and descending brings to lile and raises up the mind from

the infernal regions. It again swiftly and peacefully makes

its second ascent through the regions which it formerly tra-

versed. It is then made worthy of the spiritual baptism of

the Spirit and of fire, without which there is no life. After

this there is no obstacle to the mind being in everything

not merely like unto but identical with Christ, and it re-

ceives the adoration of all the heavenly hosts, lor it now

obtains the power of divine high-priesthood , and is made

worthy of union with the Good. The mind is now no longer

mind/, but is the Son, who doeth all according to his will,

is judge of all, creates and makes alive, orders and con-

stitutes. Christ is no longer adored, but minds, for Christ

is nothing hut the mind purified, which can say: all

power is given unto me in Heaven and in earth l

), and, there

is no God beside me 2
). For Christ is the Lord of those who

are asleep, and not of those who are awakened 3

).

1) Matthew XXVIII , IS. 2) Isaiah XLV
,
5 etc.

3) r^-A.NA^a.l Kliaco kApv" . rdLsxi.x.'Pi tcacsbvtvS ^s.tso rd\

^\ai. A-S, ».A .rjcruiW.i : i^rslsaA r^-so i-i-V, <*cp

vi.'ss ^.3.A ^iwisZ cttAr** &uA:iC\ . . . rsrl-i^-tndrjo xstLttinx

rdAXJ.2^3 ^ccyA b\A Aj.^.t33 . ^aAut-tfl rc<S\cu.T*»A:t ^AaK* ....

. K'-Xj'I >tOC\&V*K' KLSCttin rd4Jta2-t73.1 A\^?3 . rdx.^
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Then the mind, which is now Christ, communicates unto

tlie angelic hosts, in the holy of holies, the spiritual Eu-

charist, of which the terrestrial is but the type and faint

shadow. After this it rises again unto the place where there

is no longer vision, to he united unto the tree of life, onto

the Universal Essence.

BOOK FOURTH.

The Universal Essence has been previously defined, hut

only partially; in its essence, not in its operations. It is

contemplated' by the mind in mystery and silence, and the

latter receives from it complete love and union. It also im-

parts unto the mind three mysterious and unspeakable

doctrines

:

that of the distinction of minds;

that of the coming' of the mind into the body; and

what becomes of the nature of all things.

In all this is the mind instructed by the High-Priest ol

the Universal Essence, who lays upon it the solemn injunc-

tion of silence. Leaving him, the mind continues its ascent

accompanied by all the essences perfected and sanctified by

it. For all minds which are pi d musl pass through all

the stations and receive all the forms which are below the

id, and through which they had fallen. The mind has

now reached Paradise, where Adam by the first distinction

suffered the fall s
and 1

1 iwn l>\ the watch the way

to the Tree oh Life, unto which it desires to unite itself,

for this would be the consummation of visions and the per-

fection of mysl< < Bui now the Adversary, Satan, knowing
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its desire, changes himself into the semblance of the Tree

of' Life, and is revealed as the Man of Sin, the Sod of Per-

dition, silting as God in the temple of Cod 1

)
and saying:

I am the bread which came down from heaven ; whoso eateth

of me shall live for ever 1
). The mind therefore, being de-

ceived, hastens lo unite itself unto Ibis evil essence, which

appears unto it as the Tree of Life. Then is Cbrist, the

great mind, revealed, to take vengeance on this deceptive

nature: he stamps it to the ground and burns it with fire,

having separated from it the Good-natnre of the mind. Fi-

nally the mind, led by Christ, approaches unto and unites

itself with the Tree of Life and possesses quiet and rest-

Men say that the Tree of Lite is Christ, but I say that it

is above him.

When the mind desires to pass this place, it is told:

remain in thy 'place. It then receives a mystic sword, with

which to exterminate the demons, the enemies of the Lord,

by descending to the places under the earth : for the Fa-

ther judgelh no man, kit has committed all judgment unto

the Son 3
), it again takes a downward course, and this time

with joy, for it knows that the adversative nature cannot,

as at first, oppose it. The divine mind enters the gaies of

She'ol, and all the essences of demons gather themselves

1) II Thesaal. 11,3.

2) John Vt, 51. The Syriac text rends: co"i=> r^\xV
;

,v>.
,
i rdaciira

rfjrcT erases As*. v^rdie. . oAxi r?ca±r? vs<*rtt (. v&xxZul

v &t&uu ntoix- pax K*^uA rtllK* ri'-lri' . >&cv\ oh\ . Klir<

. ?AiA r^-jpr^-l Aa^r^l >\.'l "U\_ p*i . .

3) John V , 22.
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together lo combat against il ; but they are overthrown and

destroyed, and the minds suffering torments are delivered,

enlightened and forgiven. The infernal regions also are illu-

minated and purified , so that they are no whit less bright

than the celestial regions. Now has the mind cast out from

itself the whole of the adversative nature: il wishes also to

destroy the head of opposition , and sees that it is- what had

appeared to it as the Tree of Life, and so cuts it down.

All the minds which had been slaves to perdition now desire

lo he united to (lie Divine Mind and saved; but, as is meet

for the Son, il orders judgment and adjudges torments to

sinners and demons, and descends further to the place of

the Prince of darkness, and finally to the Sun and the Moon

:

this infernal sun is a gift of the Good, in order that the ra-

tional being's in this place should not perish. When the mind

has passed She'ol and the lowest abyss, il reaches the place

where there is no longer vision. Still lower, in the place

below all places, are the roots of evil
,
which il is moved

to destroy. Now when it is said that the mind destroys de-

mons, it is meant thai it destroys them in itself and not

in their essence; and when il destroys these roots, il means

that it will be united unto the Good alone.

Alter the mind has thus decreed judgment in Gehenna ,

it desires to see the Insensible I
,
which is the rebel-

lious essence. This does not possess any name thai is named

on the earth or under the earth, neither does il pi i

anything ol nature 1
): those who are imprisoned in itoannol

obtain resurrection or life. Il is irrational, unconscious, life-

less, and insensible, and has i id the name being.

fn the beginning it bore on fruits, and, after be roved,

1) i. e. of the I.
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il was condemned and fell from beinff mind, first to boi'mr

man, then animal, beast, demon, devil, and finally became

insensible and contumacious, having entirely left its Good and

its Nature. Although the mind stretches out its hand unto

it, yet does it not submit.

All is now fulfilled in the places under the earth : the

mind, as it begins its ascent, sees all those whom it has

slain lying before it, and is moved with great desire to

become the Father, to raise them all from the dead, and

to have mercy upon them. Then will it extend its goodness

unto all, both good and evil, and make them all like itself.

Then there comes a wonderful voice before the resurrection

crying: Gome, from Ike four winds , breath, and breathe

upon, these slain that they may lire
1
). All the minds which

descended from Essence are raised and approach the Divine

Mind, which says unto them: Ye are my brethren: for

truly are ye bone of my bones , and flesh of my Jlesh 2
)

;

and they are united unto it in order that they may ascend

with it.

When the Divine Mind has passed all this, it descends

below all essences and sees a luminous essence whose divine

light is formless: it marvels greatly that this is the same

essence which it had seen on high. Now does it comprehend

the true theory of Essence, — that it fills the whole uni-

verse, — and cries: If J ascend up into heaven, thou art

there, and if I descend to hell, there also art thou. And if

I raise the wings of my understanding like those of the

eagle, and dwell in the uttermost parts of the sea , even there

shall thy hand lead me, and thy right hand shall hold me*).

1) E/.ecliiel XXXVTI.O.

2) Genesis II , 23.

3) Psalm CXXXIX.8-10.
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The mind approaches and unites itself unto this luminous

essence, and looks above and below, the length and the

breadth , and encloses in itself everything. It will now no

longer ascend or descend
,

for it is all-containing' ]

).

The mind has now left the name of Christ , for it has

passed distinction, reason, and word, and it will no longer

be said : Father glorify thy Son that thy Son also' may

glorify liiee
2

), for all distinction of the glorifier and the glo-

rified has passed away. Love also (the Spirit) is still a sign of

distinction, for it implies a person loving and one loved; —
this also do perfect minds pass beyond, for they go beyond

every name that is named.

For when distinction'*) arose, all perfect and holy winds

1) This is the Ultima Thule of Pantheistic absorption. What follows ia

not posterior in time, but simply contemplates the fame result lVoru a

different standpoint.

J) John XVII, 1.

3) We give as a Bp.ecimen the entire 21 st chapter of the fourth book,

entitled rdrjCjj Ai_ » On love", from which the pa here

is taken. . >\ .rf'Ain n£-na.-j.> jcooiv^r^ rdrrzjrto r^O.-.u A«».

^AV rf\ . rcriix-^o^.t >cno<i\*r<' K'iW r&aOu.l cn^ni^cs 1*\^

r<\zL±yzn ^n . rii> <-» r^W . .n_w ^sa rdseui >Ani\:=a
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were both glorified and glorifievs: glorified by men and an-

r<dr\CL»^.«97l cos r&zax. ^zn reiiA:? ^.i*i.fa(<a &%\ ^^ocvA rdt/i3k

t%3 i.*."« rdLin? . Kborisai r<*o-\n.4^.4jO rc'i\.i<aAj'ie» r<lrDa.jj jso A^A

. jcuvhb&iX r^JUv^Aa ^.i "iAgO ^o . )tuji rctocai fs.'liiijrc'A.n

. a*a^^r<\ r^a^ts!^.! ._A.»rc' rdiocn . ^i^.jj.io arc* ..iiaui

^.jti-Sia r^taiit^.i r<i£OX. A*l ^^acaiso rCLiAi T»\^ ^-uirai.

. r<ifi£. jso AiA r&ax. r«A.t Ax2J»a ^acba . *q.t.^3 n^X.w.'sacv

r<4axxi?3.i[ rci'^m.a "U\^ ts^c« . rc&irra ^ AsA r<iklr*) r<Arjc\

r£Lsn_X- J\r^ ^A >cn r^a.-l«lr<' . r^LnA^ )a_iw. ^"i^\ Kljaco

: t*i& A**5tt?3 r<A:t . r<Llr<f .i-.v* r^i_A_Stt-\^ in^JICvctA ».-*.!
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gels and by the superior and inferior essences , and glorifying

the Good alone which was above them. Now when distinction

is removed, they are glorified and are no longer glorifiers] for

whom should (hey glorify , as the Good is in them and they

in it? granting it correct to use the expressions in it and

in them, for one is lite nature and one the person of them

and of it; granting it correct to use the terms of them

and of it. Neither will they any longer be named heirs,

for distinction is blotted out from them, and when there is

no distinction, who can inherit from another
1

! Come n

therefore, and let us glorify with unutterable glory the mind

which no longer glorifies but is glorified.

Neither does the mind receive permanently the name of

ocrAi> KlJOOT ^_oensure' r^.Ux-ihxxzna \>-\^ rcluj-^xro

.Kll_X-icu2. ^^i*."! ^.1 r<LV3. ^OcnS^ A-i—Vl *CuA=>

rd-v.^ A.*** i_x_!^ ocp t-^.t .isaKLssaA _oori=>o ona.i
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Divinity ;»for this implies mercy and desire. To describe whaL

the mind undergoes during' this process is beyond the power

of words.

// will then begin*), by a new and holy brooding , to create

a new world, and will create a new man in its image image-

less, and according to its likeness Ukenessless. It will mete

out heaven with its span, and will measure the dust of the

earth with its measure: it will number the drops of the sea,

and weigh the mountains in a scale 2
). And who will speak

of it . that cannot be spoken ? or name it , that cannot be

named? Let us, with the apostle, marvel at a mystery and

say: uOh the depth and the riches, the wisdom and under-

standing , above the name of divinity , of the perfect mind

when perfected. For man cannot comprehend its judgments

,

and its ways are inscrutable J
). For who hath known its

mind? or who hath been its counsellor? 4

)

: rci^ai^ rxLAx cva.^l\^rj <<&.%_*> r<l2_li=3 r^'ia.icv . K^n^aA

A.iik.JD . ro&nua r^x's&x. jjCVS/AXJcv . K*&\ai?33 r^A.i co^osartaa

K^r^ia cva^aixi ^.n \zls* . r«dl*k <k^3 rcA.i ,«3euiks ndAixja

p^ixsja^Asa K^^a^a Kln-^aa^- c\r<* . "i^ar^'-Ja rtlw-Ax- *&*.»

r^%A^>ai^ r<£3acran . KiWctArc's nctn^aax- ^33 AiAn . r<ij*-.V23c\

KiA oD&iuHartfa .,coai*.i %~zn kIA "i-x-i^ v-irc*. A^ovc-'V*

oraA, Kfocn Ciizn ori* . caixs*.^ .5^.^* %_j._!v cwza . .,i'6 s &x-*i

2) Isaiah XL, 12.

3) Romans XI , 38—31.

4) Isaiah XL, 11.
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This is but a small pari of the -lories of the Mind wh
it accomplishes all and is confusedly mingled with Ihe Good

,

the universal Creator.

We must now point out the distinction between union 1

)

and absorption 2
), and show whether Christ be united or

absorbed. In Union that which is distinguished does not

appear very distinct: but those things which are united can-

not throw oil' all distinction, lor in them exists the principle

which distinguishes. On the contrary , -in those things which

are absorbed nothing appears which distinguishes* or ma.,

other. Therefore to Christ we give the name of our union.

To absorption can no name be giv

BOOK FIFTH.

All these doctrines, which are unknown even to angels,

have f disclosed unto thee, my son, even though I 1

this account, despised of men. Know thou, that all nature

will he confused with the Father: thai nothing will
p

or be destroyed, but all will i, rtified, united

and confused. Thus God will be all in nil. Even I.

pass away and the d I return. Ai! and dislinctioi

will cease. God will pass away, and Christ will to

1) K&CU.Ii).

2) r<^a*i,i,n i> : the only definition

the cognates rdi^ari.u and r^rjau
two 111

the verb always by -

i.
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be, and the Spirit will no longer be called spirit. Essence

alone will remain.

In the same way thai all rational nature is governed by

its laws, so also all irrational nature obeys its special laws.

»My son, preserve my words, place them around thy neck,

and let them he a sign on thy 1'orehead"
, for the time has

come that I should pass away: unto thee do 1 bequeath the

sceptre of my right hand.

r

-
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